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Divine Wisdom 

Image Worship versus Seeing God in All 
(Sage Kapila to his mother Devahiiti) 


3TS Wl 

Hc4: <$> <>^5^ffcj^^n^j| 

I abide in all beings as their innermost 
soul. Disregarding My presence within 
them, men make a show of worshipping Me 
through images. 

fecdM? ^rfcT TT:I1 

If one disregards Me present in all as 
their soul and Lord but ignorantly offers 
worship only to images, such worship is as 
ineffective as sacrificial offerings made in 
ashes. 


^5 H T R: VIlRl^fdll 

A man who persecutes Me residing in 
others, who is proud and haughty, who 
looks upon God as the other—such a person 
will never attain to peace of mind. 

^ ^jmmTTRTpB: II 

If a man disregards and persecutes fel¬ 
low beings, but worships Me in images with 
numerous rituals and rich offerings, I am not 
at all pleased with him for proffering such 
worship. 


Srimad-Bhagavatam, 3.29.21-24 




EDITORIAL 


Ramakrishna Movement: Ideas and Ideals-II 


Sri Ramakrishna's life as well as the life 
of Holy Mother and those of the direct dis¬ 
ciples of the Master were expressive of great 
harmony. We have seen earlier that the life 
of Sri Ramakrishna harmonized the appar¬ 
ently conflicting religions into a harmony 
requiring of the religious aspirant only long¬ 
ing, sincerity and absence of dogmatism. In 
him was revivified once more the long-for- 
gotten ideal of the Vedas, 'Ekam sad-vipra 
bahudha vadanti. Truth is One; sages call It 
by different names'. The truth of this utter¬ 
ance is very obvious from a study of his life. 
But there are minute incidents in his life 
from which other forms of harmony and 
synthesis emerge. It was the keen perception 
of Swami Vivekananda that brought out 
these jewels in a language and form that is 
comprehensible to ordinary people like us. 
As Swamiji said: 

Ramakrishna was such a harmony. Such 
beings are few and far between; but keeping 
him and his teachings as the ideal, we can 
move on. And if amongst us, each one may 
not individually attain to that perfection, still 
we may get it collectively by counteracting, 
equipoising, adjusting, and fulfilling one an¬ 
other. This would be harmony by a number of 
persons and a decided advance on all other 
forms and creeds. 1 

One must remember that each member in 
the team has some meritorious features as 
well as some deficiencies which are compen¬ 
sated for by others in the group. As is said 
in the well-known poem. The Mountain 
and the Squirrel', 'All is well and wisely 


1. The Complete Works of Swami Vivekananda 
(Calcutta: Adva ;, :a Ashrama, 1989), vol. 4, 
p.356. [Hereafter C.W.] 


put/ For, if I cannot carry mountains on my 
back/ Neither can you crack a nut!' The 
mountain and the squirrel have their own 
deficiencies, no doubt, but they have their 
capabilities as well, and together the moun¬ 
tain and the squirrel can accomplish the task 
of carrying the forest on the back and crack¬ 
ing a nut. The capabilities, and not the defi¬ 
ciencies, add up. Every lamp casts its own 
shadow, no doubt, but many lamps placed 
together shed light all around. Thus, in con¬ 
joint work it is necessary to appreciate the 
fulfilling complementary part played by an¬ 
other of the group. That is indeed the basis 
of performing organized work. As Swamiji 
said: 

...organisation means division of labour. 
Each does his own part, and all the parts 
taken together express an ideal of harmony. 2 

Synthesis of Yogas 

Normally, people understand by yoga, 
a union of the jivatman (individual soul) 
with the Paramatman (Supreme Soul). And 
the four yogas are well known: Jnana, 
Bhakti, Karma, and Raja yoga. Yet people 
have certain misconceptions: whether one 
yoga is superior to another, and which par¬ 
ticular yoga is suitable for a person of a 
given temperament. In such an atmosphere, 
we may well leave out of consideration even 
an attempt at their being harmonized in the 
life of any one individual. In Sri Rama¬ 
krishna's life, however, was noticed a won¬ 
derfully harmonious reconciliation be¬ 
tween such apparently incompatible meth¬ 
ods as Jnana, Bhak,ti, Karma and Yoga. 

Speaking on this aspect Swami Shi- 
vananda, a direct disciple of Sri Rama- 


2. C. W., vol. 6, p. 295. 
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krishna, said at the Ramakrishna Math and 
Ramakrishna Mission Convention in 1926 as 
follows: 

A man who held the highest Samadhi in 
the palm of his hand, also melted into tears at 
the mere mention of the name of God. He who 
had realized Truth by following the intrica¬ 
cies of the Yoga system was also found un¬ 
dergoing the pain of slow crucifixion in the 
midst of tremendous activities for distribut¬ 
ing the fruits of his own realizations among 
fit recipients. This all-sided man appealed 
irresistibly to the mind of his disciple [Swami 
Vivekananda], who clearly saw that the fu¬ 
ture world, reborn and rejuvenated, must 
bear the stamp of his guru's genius. 

Again, looking from an ordinary stand¬ 
point we find Swamiji, the great Acharya that 
he was, giving us the ideal of an organization 
wherefrom its members will get the greatest 
facilities of an integral realization, rich and 
full in its conception and attainment. The as¬ 
pirant will have to combine in his Sadhana 
elements of the four accepted paths—Jnana, 
Karma, Bhakti and Yoga, laying greater stress 
on a particular process according to his pre¬ 
dominant temperament... Thus we shall 
presently see among the ways prescribed for 
the members of the Math a wonderful synthe¬ 
sis of meditation, worship, study and 
work.... Humanity has never before seen an¬ 
other life like that of Sri Ramakrishna synthe¬ 
sizing the highest ideals of knowledge, devo¬ 
tion, work and Yoga. Those only who mould 
their lives after the perfect ideal of Sri Rama- 
krishna's character can be truly said to repre¬ 
sent the ideas of the Math. Therefore, Swamiji 
enjoined that the special aim of this Math 
would be the formation of character by com¬ 
bining the above-mentioned four paths, and 
that the spiritual exercises that would bring 
about such a synthesis would alone be ac¬ 
cepted as the Sadhana of this Math. 'There¬ 
fore/ he said emphatically, 'everyone must 
bear in mind that a man who shows the slight¬ 
est deficiency in any one of the above-men¬ 
tioned ways has not been properly cast in the 


mould of Sri Ramakrishna's life.' 

...simple discrimination or study of the 
scriptures ends in mere intellectual gymnas¬ 
tics, dry and insipid, if it does not express its 
conclusions in terms of the actualities of life. 
Similarly, devotion degenerates into mean¬ 
ingless and often dangerous sentimentalism 
if it dissociates itself from discrimination and 
work. To know Truth, to feel its presence in 
the innermost recesses of one's heart and to 
realize its expression all around—these are 
but three aspects of the same highest divine 
realization. His ideal monk was one who 
would be now absorbed in meditation and 
the next moment be prepared to explain the 
difficult intricacies of the Shastras. The same 
monk again would with equal zeal cultivate 
the field and sell the produce of it in the 
market, carrying it on his own head: 

Work uninspired by devotion to God and 
unaccompanied by meditation, discrimination 
and other spiritual practices, degenerates into a 
mere social service activity. Such a mechanical 
work, not attuned to a higher conception of life, 
residts in bondage. It creates also mental hur¬ 
dles in the form of such doubts as what is the 
utility in being unselfish when the whole 
world is steeped in selfishness. Hands can 
exert for the desired end only when the vi¬ 
sion is clarified and the heart finds facilities 
for its full expression. So, Swamiji wanted 
mankind to develop the heart to feel intensely 
for the misery of mankind, to develop the head to 
conceive ways and means for the alleviation of 
misery, and to develop the hands (zoill) so that 
the ideas may be implemented even in the face of 
opposition. 

Swami Vivekananda himself designed 
the seal of the Ramakrishna Mission which 
bears out the idea of the combination of 
yogas resulting in the all-round develop 
ment of the individual so that with a perfect 
instrument one could strive for attaining the 
vision of the Paramatman. The incident 
which brings out the significance of the seal 


3. Prabuddha Bharat a, 1926, p. 145. 
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is revealed in the following narrative: 

...Swamiji had the design which he had 
sketched for the seal of the Ramakrishna Mis¬ 
sion brought, showed it to Ranada Babu and 
asked his opinion on it. It depicted a lake in 
which a lotus blossomed, and there was a 
swan, and the whole was encircled by a ser¬ 
pent Ranada Babu at first could not catch the 
significance of it and asked Swamiji to ex¬ 
plain. Swamiji said, 'The wavy waters in the 
picture are symbolic of Karma; the lotus, of 
Bhakti; and the rising-sun, of Jnana. The en¬ 
circling serpent is indicative of Yoga and the 
awakened Kundalini Shakti, while the sun in 
the picture stands for the Paramatman (Su¬ 
preme Self). Therefore the idea of the picture 
is that by the union of Karma, Jnana, Bhakti, 
and Yoga, the vision of the Paramatman is 
obtained/ 4 

It should be clearly 
understood that Swamiji 
recommended this synthe¬ 
sis of yogas not only for 
members of the Order but 

also for the modern man in general. Said he: 

Such a unique personality—a synthesis of 
Jnana, Yoga, Bhakti and Karma in their ut¬ 
most perfection, did never appear before in 
the human race. He alone is a true disciple 
and follower of Sri Ramakrishna whose char¬ 
acter is similarly perfect in all respects. The 
formation of such a perfect character is the 
aim of this age, and everyone should strive 
for that alone with all his might. 

In stating this Swamiji had closely fol¬ 
lowed in the footsteps of Sri Ramakrishna 
who also used to presecribe the same ideal 
of synthesis of Jnana, Yoga, Bhakti and 
Karma for householders also. In the Gospel 
of Sri Ramakrishna , we find that Sri Rama¬ 
krishna advises M. (i) to repeat God's 
name... (Bhakti Yoga), (ii) to discriminate 
between the Real and the unreal... (Jnana 
Yoga), (iii) to meditate, ...withdraw within 
oneself, to a secluded corner or to the forest 

4. C.W., vol. 7, p. 204. 


(Dhyana Yoga), and (iv) to do all duties but 
keep the mind on God... (Karma Yoga). 5 

Harmony between personal salvation and 

good of the world 

There normally arises a common dis¬ 
pute between people who are engaged in 
spiritual practices and those engaged in 
leading a purely worldly life. What is the 
good of personal salvation as far as society 
is concerned? How does it benefit society 
whether some individual realizes his true 
nature or not? The counter questions also 
exist. Can one prove that the good of the 
world is in itself an end to be sought? Is the 
perception of the senses at all to be believed? 
What is the proof that the world exists as we 
perceive it through the senses? The utilitari¬ 
ans seek the utility in dedicating life to an 
unseen God and the man of spirit underlines 
the futility of any connection with the world 
as it is perceived by us. In the atmosphere of 
such a conflict, the perception of a harmony 
between these apparently conflicting view¬ 
points only Vivekananda could have. Says 
Swami Shivananda in his speech at the Con¬ 
vention: 

As the very basis of the Math we find the 
following words of Swamiji. This Math is 
established/ said he, 'for the attainment of 
one's own liberation as well as to get 
equipped for the amelioration of the world in 
all possible ways by following the path laid 
down by Bhagavan Sri Ramakrishna 
Deva.... At the very outset we find that he 
has linked up into a single purpose two ap¬ 
parently diverse ideals, viz., one's own libera¬ 
tion and the service for the welfare of the 
world. Through this Math he has sought to 
weld together the ideals of renunciation and 
service, work and worship, which, as gener¬ 
ally people believe, cannot possibly combine 
without proving detrimental to each other. 
According to his ideal, the attainment of per¬ 
sonal liberation need not necessarily contra¬ 
dict the dedication of life to the service of 

t -- 

5. Meditation and Spiritual Life (Bangalore: Sri 
Ramakrishna Ashrama, 1979), pp. 278-9. 
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humanity, nor should the latter in its highest 
aspect be thought of as apart from the activi¬ 
ties of the man who is eager to pierce through 
the mist that has covered the effulgent Truth 
lying within his own self. If the highest illu¬ 
mination aims at nothing short of effacing all 
distinctions between the individual soul and 
the universal Soul, and if its ideal be to estab¬ 
lish a total identity of one's own self with 
Brahman existing everywhere, then it natu¬ 
rally follows that the highest spiritual experi¬ 
ence of the aspirant cannot but lead him to a 
state of exalted self-dedication to the welfare 
of all. He makes the last divine sacrifice by 
embracing the universe after transcending its 

limitations which are the outcome of igno- 

6 

ranee. 

Renunciation and Service 
Swami Vivekananda once said, The 
national ideals of India are Renunciation 
and Service. Intensify her in those channels, 
and the rest will take care of itself/ He em¬ 
phasized that this Vedantic ideal lived by 
the recluse outside the pale of society, could 
be practised even within the precincts of 
one's hearth and home, and applied to one's 
daily scheme of life. It is not that renuncia¬ 
tion is the ideal of the sannyasin merely nor 
that service is the role of the householder 
only and should be limited to the paiica- 
mahdyajhas . Both the householder and the 
sannyasin model their life on the basis of 
renunciation and service, which are the na¬ 
tional ideals of India. 

Whatever might be the avocation of a 
man, he should realize that it is God alone 
who manifests Himself as the world and 
created beings. What we are called upon to 
do is to renounce the world view held by us 
out of ignorance and, covering the world 
with the face of God, serve Him through 
worship. Whether we are in possession of 
that realization or not, the truth realized by 
the ancient seers is not negated. Instead of 
working with the world and getting entan¬ 


gled in a mass of misconceived ideas and 
concepts based on wrong premises, we 
should from the very beginning try to relate 
ourselves to the world in the right perspec¬ 
tive. Service rendered in a spirit of worship 
of the Divine would therefore naturally lead 
to the purification of the mental stuff by 

9 

removing the last traces of selfishness and 
result in the realization of one's identity 
with the ultimate Reality. Thus, this idea 
represents a synthesis between the ideal of 
renunciation and service which not only un¬ 
derlines a course of moral discipline, con¬ 
templation, and study but also a life of self¬ 
dedication at the altar of humanity per¬ 
ceived as divine for the attainment of the 
highest end of human existence. This ideal 
of worship of Jiva (the embodied being) as 
Shiva (God) is thus an important corner¬ 
stone of the activities carried on by the 
Ramakrishna Mission. 

Need for Collective Work 
There are other guidelines, far too nu¬ 
merous to list in which one should be 
grounded to ensure that the works are per¬ 
formed in the right spirit. Let us take for 
instance the three P's: Purity, Patience and 
Perseverance. Even as one begins any under¬ 
taking one begins to realize the importance 
of absolute purity which encompasses a 
greater field than mere chastity in thought, 
word and deed. On the need for patience 
and forbearance, the saying, 'be patient like 
the tree' is apt. The strength of forbearance 
is borne out in the life of Sita. Perseverance 
has a great role to play in achieving any 
accomplishment and it helps in spiritual 
progress. To be not agitated by the world and 
not to agitate the world into waves is a trait that 
one must possess. But this requires that one be 
anchored to a huge and calm ocean-like 
buffer into which the dashing river enters 
with no trace of its fury left. 

Swami Vivekananda has pointed out 
time and again that three things are neces¬ 
sary to make every man great, every nation 
great: 1. Conviction of the powers of goodness, 


6. Prabuddha Bharata, 1926, p. 145. 
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2. Absence of jealousy and suspicion, and 

3. Helping all who are trying to be and do good. 
These qualities reflect in one's actions and 
behaviour towards others. Conjoined action 
is another feature that is almost absent ow¬ 
ing to a lack of obedience. The ego is so blown 
up that people are bubbling to say so much 
and have so little patience or humility to 
listen to sane advice. A dangerous sin one 
shoidd guard oneself from is anger. Sri Rama- 
krishna advises his disciples and the entire 
humanity by saying that, 'Anger is a deadly 
sin'. The greatness of simplicity, of there not 
being any variance between the speech-and the 
thinking, can never be exaggerated. Punctu¬ 
ality, keeping a proper account of all moneys 
received and spent, and the need to assign ithe 
right job to the right man were stressed by 
Swamiji as being very important. To keep the 
ideology bright before one's mental eye so that 
there is a sense of collective work and unity of 
approach, some regular reading from the lives of 
the great inspirers of the Movement is necessary. 
Swami Vivekananda had often stressed the 
need for an organized effort to tackle im¬ 
mense problems and had pointed out the 
deficiency of the Indians in this regard. He 
had therefore in very many situations spe¬ 
cifically mentioned how one should per¬ 
form work in an organized way/ 

Above all, there is the need for a willing¬ 
ness to serve. Many have not the means to 
serve but are endowed with a heart as vast 
as the sky and as deep as the ocean. There 
are also persons in whom the means to serve 
humanity lies unutilized for want of an all- 
inclusive outlook. This lack of fellow-feeling 
that finds a vivid expression in the miser has 
earned for him the name of being the great¬ 
est donor, for he neither spends his money 
on others nor even on himself so much so 
that when life ebbs out he leaves behind all 
his belongings for others to enjoy. There is 
therefore the need to feel one with human¬ 
ity, and instead of asking, 'What can I do?'. 


7. See Vedanta Kesari, June 1996, p. 218. 


be a hero and ask, 'What can I not do?' 

An incident, though trivial it may ap¬ 
pear, occurred one day in front of the re¬ 
puted Ramakrishna Mission Vivekananda 
Centenary College at Rahara. Two monks 
were walking towards the college when a 
bystander approached one of them and nar¬ 
rated his problem. He had come across a 
child, an intelligent one, who had nobody to 
support him and thus for want of help the 
boy would not blossom into a bright young 
man. He wanted to know how to get the boy 
admitted to the Ramakrishna Mission Boys' 
Home, an orphanage catering to the all¬ 
round growth of orphan, destitute and back¬ 
ward male children. The answer was quite 
simple and so one of the monks told the 
gentleman how to go about it. The monk 
then fell silent realizing that the other monk 
by his side was his senior and that it would 
be profitable to hear what he had to say. The 
other monk then stepped forward and said 
that even a thousand monks were not suffi¬ 
cient to solve the problems of the world. 
'Suppose,' he said, 'you include the boy as a 
brother or a son in your own family and 
cater to his needs....' What is needed is a 
change in perception. That would be the 
way to rise to the needs of the country. There 
is thus the need for an all-inclusive ap¬ 
proach. Even as there is the need to exert 
oneself for coming up, there is also the need 
to exert to raise others in our neighbour¬ 
hood. Holy Mother's advice, 'make the 
whole world your own', can therefore never 
be over-emphasized. 

The problems are growing world-wide 
in geometric progression and the means to 
combat it are growing in arithmetic progres¬ 
sion. Oftentimes there is also set-back owing 
to a lack of vision. Such a situation is going 
to prove ineffective. What is needed is to 
perfect the means and find out a more rapid 
way of strenthening the means and directing 
one's effort, however feeble, along the line 
of thinking of the ancient masters. One is 

(Contif&ed on page 607) 
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The Inaugural Celebration of 
e Centenary of the Ramakrishna Mission 


SWAMI SUNIRMALANANDA 

We are grateful to Swami Sunirmalananda, a monk of the Ramakrishna Order, for 
preparing this report, and to Sri Sujit Bhuamik, Librarian, Advaita Ashrama, Calcutta, 
for the photographs in this issue. 


There was once a huge mango tree. 
People enjoyed eating its fruits year after 
year. One day the tree began to show signs 
of withering. Someone said, Teel off the 
leaves/ That was dohe, but to no avail. An¬ 
other said, 'Prune its branches/ That too was 
done. The tree, however, kept withering. A 
witch-hunter said, 'It needs some incanta¬ 
tions. A ghost is consuming the vital energy 
of this tree/ That too was accomplished with 
due pomp, but with no betterment. Then 
came the scientific thinker. Said he, 'Fools 
that you are, inject medicines through its 
trunk!' The project was costly, but was com¬ 
pleted. The tree still showed no signs of 
improvement. Ultimately, the gardener 
came and said, 'Water it.' That was the solu¬ 
tion. 

The right person at the right place at the 
right time sets even wrong things right. This 
is as true of small undertakings as it is of 
greater ones. Many reformers had preceded 
Sri Ramakrishna and Swami Vivekananda. 
They had ail tried, in their own ways, to 
make adjustments to the Indian religio- 
socio-cultural scene. Nothing significant 
came out of such reforms. They all touched 
only the outer fringes because they could not 
grasp the problem in true perspective. Sri 
Ramakrishna alone understood what the 
seed-problem and its remedy were. He 
taught three important things: 

(1) The aim of human life is God- 
realization. God alone is as real as the 
fruit on one's palm; all else is illusory like 


a dream. 

(2) The inferior devotee says that God 
is there, the mediocre devotee says that 
God is the Indweller, and the superior 
devotee says that it is God alone who has 
become the universe and all the living 
beings. 

(3) Since, in truth, all beings are God 
wearing various masks, there is no point 
in seeking God elsewhere. If God can be 
worshipped in images, can He not be 
worshipped in man? If God can be seen 
with eyes closed, can He not be seen with 
eyes open? Serve human beings as God, 
with devotion. That is the present-day 
path to Self-realization. 

These three teachings, each a corollary 
to the other, is what was called Practical 
Vedanta by Swami Vivekananda. He spent 
the remainder of his life to propagate these 
truths. 

What are the main benefits of the above 
teachings? 

(a) God-realization as the supreme 
goal of human life gives meaning and 
direction to human existence in an eva¬ 
nescent world. This brings an end to all 
suffering and fills one with Bliss—a tan¬ 
gible fruit of God-realization. Thus, the 
spiritual problem is taken care of. 

(b) Seeing all beings as manifestations 
of God brings about the awareness of the 
spiritual oneness of mankind. This puts 
an end to conflicts bom of segregation 
and brings about integration. Thus, the 
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problems at the psychological level are 
taken care of. 

(c) Serving all beings as God is a 
unique teaching. Its practice will bring 
about tremendous social benefit. Thus 
the problems at the physical level are 
taken care of. Also, the performance of 
unselfish action leads the performer to 
God-realization. 

Evidently, these ideals of Sri Rama- 
krishna are not the sole property of any 
religion. Everyone can strive to see God 
within and without, and serve fellow beings 
in that light. Such a universal concept of 
religion is unique. It was not emphasized 
before. 

Surprisingly enough, each race tan 
claim that the above teachings were in¬ 
tended for them alone. This treasure was 
handed over by Sri Ramakrishna to Swami 
Vivekananda for broadcasting all over the 
world. Had not Sri Ramakrishna prophe¬ 
sied: 'Naren will teach the world? The 
whole world was waiting for this light 
which Swamiji had. How would he give it? 

A lengthy introduction has been given 
to show what the Ramakrishna Mission 
means to the world. Swamiji had one 
thought foremost in his mind. It was the 
betterment of humanity at all levels, until 
everyone saw Light. In course of his travels 
both in India and abroad, Swamiji had seen 
and understood the problems of the world. 
India needed material assistance, the West 
heeded spiritual guidance. He had also un¬ 
derstood the potential of organized work. 

It is in this background that we should 
see the founding of the Ramakrishna Mis¬ 
sion. That the Mission is meant for India 
alone is an understatement. If Swamiji's in¬ 
tentions were the betterment of India alone, 
he would not have sent so many of his 
brother disciples and disciples to the West. 
Swamiji's mission was global, from the very 
beginning. 

That such a mission has completed a 
hundred years is no small an event. The 


centenary was therefore celebrated with 
grandeur in Calcutta, the birthplace of the 
Mission. 

Many of us have seen the picture of a 
lean, bearded gentleman with a turban on 
his head. That was of Balaram Bose, a fa¬ 
vourite householder disciple of Sri Rama¬ 
krishna, Like Swamiji, Balaram too had 
asked Sri Ramakrishna on his first visit: 'Sir, 
can God be realized?' Sri Ramakrishna 
would not usually spend the nights in Cal¬ 
cutta anywhere other than at Balaram's. The 
Holy Mother, the direct disciples of Sri 
Ramakrishna and the lay devotees, all fre¬ 
quented the house of this devotee and made 
it a place of pilgrimage, so much so it became 
known as Balaram Mandir. Swamiji too had 
been staying in this house for some days, 
when on 1 May 1897, he called a meeting of 
the devotees and monks and founded the 
Ramakrishna Mission Association. This 
seemingly small event was to have global 
ramifications in days to come. 

Proceedings of the First Meeting of 
the Ramakrishna Mission Association 
Saturday — 1st May 1897 
In pursuance to a call from Swami 
Vivekananda, a meeting of the Grihastha 
disciples and followers of Sri Ramakrishna 
Deva was held on the evening of the 1st May 
1897 at the premises of the late Baboo 
Balaram Bose, No. 57 Ramakanta Bose's 
Street, Calcutta. Several Sanyasis of the 
Alambazar Math favoured the meeting with 
their presence. In view of the increasing in¬ 
terest and expansion of the movement to 
diffuse Paramahansa Deva's ideas, teach¬ 
ings and principles, it was thought desirable 
to form an Organization to carry on the 
work methodically. A local centre in Cal¬ 
cutta was thought to be essential, where all 
could meet regularly to exchange their 
ideas, to adopt means for diffusing the 
knowledge of those principles and teachings 
to the masses and to keep themselves in 
touch with the other sister bodies in differ- 
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ent parts of India, America and England by 
the interchange of views for the furtherance 
of the cause. A general body of members 
was drawn up consisting of all who, how¬ 
ever differing from each other in other re¬ 
spects, have a common ground of unity in 
the love of Paramahansa Deva and his teach¬ 
ings. 

An executive committee has also been 
formed from amongst those present and a 
subscription list was opened for collecting a 
monthly sum for house rent and other nec¬ 
essary expenditure. It was resolved to hold 
weekly meetings at the house of Baboo G.C. 
Ghose for the present. 

The preliminary meeting of the Com¬ 
mittee was fixed to take place on Wednes¬ 
day evening next to consider, fix up rules of 
guidance and the principles, objects* of the 
association. Number of audience was about 
40. 

Wednesday — 5th May 1897 
2nd Meeting of the Association 

Under the Presidency of Swami Vivek- 
ananda, the name, object, method of work of 
the association and the rules for its guidance 
were fixed upon. These were the following. 
Name: The Ramakrishna Mission. 

Object: The object of this society is to propa¬ 
gate the principles propounded by Sri 
Ramakrishna and illustrated by His own life 
for the benefit of humanity and to help man¬ 
kind in the practical application of those 
principles in their spiritual, intellectual and 
physical needs. 

The Mission: The Mission of this society is to 
carry on the work inaugurated by Sri Rama¬ 
krishna of fraternizing the various creeds of 
the world, knowing them to be only phases 
of one eternal Universal religion. 

Method of Work: The method of work is by 
starting centres in different places to train 
spiritual and secular educators and thereby 
encouraging arts and industries, and by 
popularizing the study of the Vedanta and 
other systems of spiritual thought as inter¬ 


preted by the life of Sri Ramakrishna. 

The Work in India: The work in India is by 
starting Centres in the capital of the Empire 
to train sqnyasins (ascetics) and grihastlms 
(householders) as educators of the people 
and to enable these teachers to reach the 
people by making them visit different parts 
of the country. 

Foreign Work: To send missionaries to vari¬ 
ous foreign countries, to bring the Centres 
already existing in countries outside India in 
sympathy and co-operation with those ex¬ 
isting in India and to start other Centres. 

The following rules were unanimously 
adopted for the guidance of the Calcutta 
Centre of the Mission: 

The rules of the association: 

1. Anyone who believes in the mis¬ 
sion of Sri Ramakrishna, is ready to co-oper¬ 
ate for the spread of that mission and en¬ 
deavours to lead a moral life, would be eli¬ 
gible to the membership of the society—the 
other members not objecting. 

2. The members should pay a sub¬ 
scription not less than eight annas per 
month unless anyone is especially incapa¬ 
ble. 

3. The President of every branch 
shall have the power of vetoing any pro¬ 
ceedings of that branch. 

4. The executive committee shall 
have the power of calling meetings through 
the secretaries and collecting funds through 
the treasurer. 

5. A meeting should be held every 
Sunday at 6.30 PM at the premises of No. 13 
Bosepara Lane, Baghbazar. 

Swami Vivekananda has been elected 
the General President of the Ramakrishna 
Mission. 

Swami Brahmananda has been elected 
the President of the Calcutta Centre of the 
Mission. 
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Swamis Smarananandaji, Gahananandaji, Atmasthanandaji and 
Pumatmamfidaji at the religious congregation at Balaram Mandir 

on 1 May 1997 


The Celebration at 

Balaram Mandir 
1 May 1997 

Balaram Mandir is a 
very old house reno¬ 
vated from time to time. 

To the western side on 

% 

the first floor is a shrine 
and prayer hall. This hall 
has, associated with it, 
many sacred memories. 

On 1 May 1997, a special 
worship was performed 
to Sri Ramakrishna in the 
shrine. A large number 
of monks and devotees 
had assembled here. 

Devotees had to be 
stopped at the entrance 
from around 10 a.m. as the place was becom¬ 
ing overcrowded. 

The worship over, a meeting was held 
there which began with a chanting from the 
Vedas. Srimat Swami Gahananandaji Ma- 
haraj, one of the Vice-Presidents of the 
Ramakrishna Mission, read out the message 
from Most Revered Srimat Swami 
Bhuteshanandaji Maharaj, President of the 
Ramakrishna Order. The message in part 
reads (see p. 578): 

The Ramakrishna Mission is not a so¬ 
cial welfare organization. It has basically 
a spiritual outlook with social commit¬ 
ments and universal appeal. The aim of 
this organization is to help people free 
themselves from suffering and bondage 
by realizing their divine nature and to 
awaken them to serve their fellow beings 
in the spirit of worship....Ramakrishna 
Mission stands for universal har¬ 
mony—harmony of religions, harmony 
of races and cultures, harmony of science 
and spirituality, harmony of man and 
nature. Lasting peace can be established 
in the world only through such harmony. 

Swami Smarananandaji, one of the As¬ 
sistant Secretaries of the Ramakrishna Mis¬ 


sion, delivered the welcome address. He 
said that the voice of the age—the voice of 
harmony, and the voice of spiritual unity 
which has come out of the mouth of Sri 
Ramakrishna—has to be spread broadcast 
so as to reach everyone. This task has been 
entrusted to the Ramakrishna Mission. Sma¬ 
rananandaji recalled the greatness of 
Balaram Basu and the house. After welcom¬ 
ing everyone to the day's function, he added 
that the celebrations will continue during 
the whole year at various branches of the 
Ramakrishna Mission, and will be con¬ 
cluded next year at Belur Math. 

After the welcome address, Swami Vi- 
malatmananda (in Bengali) and Swami Bod- 
hasarananda (in English) read out the pro¬ 
ceedings of the first two meetings of the 
Association and what happened on the day 
of the founding a hundred years ago. 
Swamiji's disciple Sharat Chandra Chak- 
raborty has meticulously recorded and left 
for posterity the historic event. Swamiji said 
(The Complete Works of Swami Vivekananda, 
vol. 6, pp. 476-7): 

The conviction has grown in my mind 
after all my travels in various lands that 
no great cause can succeed without an 
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Professor Shankari Prasad Banerji delivering his speech at Balaram Mandir 


organisation.... 
this Association be 
named after him, in 
whose name, indeed, 
we have embraced 
the monastic life, with 
whom as your Ideal in 
life you all toil on the 
field of work from 
your station in family 
life, within twenty 
years of whose pass¬ 
ing away a wonderful 
diffusion of his holy 
name and extraordi¬ 
nary life has taken 
place both in the East 
and the West.... Be 
you all helpers in this cause. 

Next, Swami Pumatmananda, Editor 
of Udbodhan, spoke eloquently on the need 
of the Ramakrishna Mission for the present 
day world. He said: 

We are commemorating a historic event 
now. When the Prophet of the new age, 
Swami Vivekananda, founded the 
Ramakrishna Mission which is the union 
of the social commitment and spiritual 
culture of mankind, many eyebrows 
were raised. They all thought Swami 
Vivekananda was straying away from 
established,norms of Indian culture and 
spirituality. The sad thing is that they 
could not decipher the writings of Provi¬ 
dence on the wall of time. They could not 
know that before them stood a living 
Buddha, a new Christ. 

When this new organization was 
founded a century ago, it was like build¬ 
ing a bridge between the ancient and the 
modem. The two outlooks stood harmo¬ 
nized. The ochre cloth is a symbol of 
service and great sacrifice. The monk has 
to dedicate himself wholly for the good 
of humanity. However, this ideal of serv¬ 
ing the masses was not properly compre¬ 
hended before the advent of Swamiji. 


Therefore, though the householders pro¬ 
vided for the sustenance of monks, the 
monks had remained aloof from the 
world. 

Swami Pumatmananda added that the 
Ramakrishna Mission is fundamentally a 
spiritual movement. But, it has social com¬ 
mitments also. He concluded by saying that 
the inspiration behind the Mission is Sri 
Ramakrishna. He is the sole inspiration and 
it was he who wanted his Naren to be a huge 
tree under whose shelter millions of world- 
weary souls would find solace. 

The next speaker was Professor 
Shankari Prasad Banerji. Giving a personal 
touch. Prof. Banerji, formerly Vice-Chancel¬ 
lor of Burdwan University and presently 
Brajendra Nath Seal Professor of Mental 
Health and Moral Philosophy of Calcutta 
University, described how he could never 
make it to the precincts of Balaram Mandir 
before. He said he felt himself to be too small 
to speak before an august audience. He re¬ 
marked that, around the globe, he had vis¬ 
ited many ashramas, study circles and pri¬ 
vate centres associated with Sri Rama¬ 
krishna excepting perhaps in Mexico. This 
revealed that the teachings of Sri Rama¬ 
krishna were resounding everywhere. It 
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was remarkable, he said, that within a hun¬ 
dred years such a great impact had been 
made on humanity at the global level. The 
transformation took place the day Sri Rama- 
krishna admonished his Narendra not to be 
so mean as to seek his own salvation. The 
transformation that came upon Swami 
Vivekananda is what is being seen as the 
Ramakrishna Mission. Prof. Banerji added 
that the great sceptic in Narendranath was 
transformed by the miraculous touch of Sri 
Ramakrishna and became the greatest 
prophet of all times. 

The Vice-President of the Ramakrishna 
Order, Srimat Swami Gahananandaji Ma- 
haraj, delivered the presidential address 
next. When a person grows spiritually, the 
whole world becomes a home for him. The 
term 'global village' as implying scientific 
development is quite a misnomer, because 
the unity that can be achieved through spiri¬ 
tuality has no parallel. Swami Gahananan¬ 
daji further said that Swamiji had seen that 
other’religions had brought about prosper¬ 
ity to their respective nations. Why had not 
Hinduism done this? Other religions had 
resorted to bloodshed which the Hindu ab¬ 
horred. The Hindu did not fight to claim his 
rights. Since Vedic times, the one accepted 
commandment was that 'all religions are 
true, all paths are true.' The truth was prac¬ 
tically demonstrated by Sri Ramakrishna 
through his glorious life. Swami Vivek¬ 
ananda learnt this very truth and preached 
it throughout the world. On the last rock at 
Kanyakumari, Swamiji hit upon a plan for 
India's rejuvenation, which was material¬ 
ized later on. Swamiji proclaimed once that 
he would not rest until every living being 
attained liberation. Swami Gahananandaji, 
quoting from Swamiji, added a few words 
about the significance of May Day. 

Swami Atmasthanandaji, the General 
Secretary of the Ramakrishna Mission, pro¬ 
posed the vote of thanks. Brushing aside 
formalities, Swami Atmasthanandaji perti¬ 
nently asked as to whom he should thank. 



Srimat Swami Atmasthanandaji Maharaj delivering 
the vote of thanks at Balaram Mandir 


Was it the speakers who were blessed by 
having spoken here, or the listeners who 
were grateful for having heard talks about 
Swamiji? The Swami ultimately thanked Sri 
Ramakrishna, the Holy Mother and Swamiji 
for all that has been done by them for the 
good of the world. 

Thereafter, monks, brahmacharins and 
devotees were fed sumptuously. It is indeed 
a cause for wonder that, in such a small 
place, a centenary celebration was held and 
hundreds fed systematically. 

The Celebration at Nazrul Mancha 

1 May 1997 

First Session 

From about 3.30 p.m., devotees, admir¬ 
ers, monks, brahmacharins and others be¬ 
gan to gather at Nazrul Mancha, the venue 
of the evening's meeting, Named after the 
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Sri K.V. Raghunatha Reddy releasing the Ninth Volume of The Complete Works of 
Swami Vivekananda and presenting a copy of the book with the First Volume of the 
Concordance to the Complete Works of Swami Vivekananda to Dr. K.R. Narayanan at 

Nazrul Mancha during the First Session 

monks of the already existing Rama- 


famous poet Kazi Nazrul 
Islam, Nazrul Mancha is 
situated near Gol Park in 
Calcutta. It was well 
decorated to commemo¬ 
rate a memorable event 
in history. The portraits 
of Sri Ramakrishna and 
Sarada Devi and 
Swamiji's full-size por¬ 
trait gave added solem¬ 
nity to the occasion. 

There was a huge deco¬ 
rated dais. The hall was 
full to overflowing. The 
Hon'ble Vice-President 
of India, Dr. K.R. Naray¬ 
anan, arrived, and the 
grand celebrations be¬ 
gan punjctually at the 
stroke of 5 p.m. 

The whole world is filled with the 
Divine...', said the brahmacharins of the 
Training Centre in melodious Sanskrit verse 
as they chanted from the Isa Upanishad. They 
qontinued/No one can attain to immortality 
through progeny, works or money. This su¬ 
preme goal can be attained only through 
renunciation.' Srimat Swami Ranganatha- 
nandaji Maharaj, the senior Vice-President 
of the Sangha, could not make it to Calcutta 
owing to illness. There were, therefore, mi¬ 
nor alterations in the programme. 

Srimat Swami Atmasthanandaji Ma¬ 
haraj read out the message from Most Re¬ 
vered Srimat Swami Bhuteshanandaji Ma¬ 
haraj, President of the Ramakrishna Order 
(see p. 579): 

The Ramakrishna Mission stands for 
the mission of Sri Ramakrishna on 
earth....Swami Vivekananda was one of 
the first persons to grasp the universal 
significance of Sri Ramakrishna's mes¬ 
sage. He saw that it had a special signifi¬ 
cance for the future of India... .After con¬ 
sidering several alternatives, Swamiji 
conceived of an organization in which 


krishna Order would take up social serv¬ 
ice activities in collaboration with lay 
people who were inspired by the same 
ideals... .The hundred years that the Mis¬ 
sion has left behind may be only just a 
beginning compared to the great task 
that lies before it in the coming centu¬ 
ries.... (The Mission will) become a pro¬ 
gressively better channel for the flow of 
their (Sri Ramakrishna, Holy Mother and 
Swami Vivekananda) grace and love to 
larger and larger numbers of people all 
over the world. 

After the message was read, Swami 
Smarananandaji welcomed the august audi¬ 
ence and said: The Ramakrishna Mission 
Association was founded by Swamiji on 
1 May 1897 at Balaram Bose's house. The 
word 'association' was given up in 1909 
when the Mission was registered under the 
Societies' Registration Act.' Swami Sma¬ 
rananandaji added further that the celebra¬ 
tions were to continue during the whole 
year in various centres and the concluding 
ceremony would be held in February 1998 at 
Belur Math. 
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It is well known that 
The Complete Works of 
Swami Vivekananda in 
English exists in eight 
volumes. However, 
thanks to Sister Gargi 
(Marie Louise Burke), 
Prof. Shankari Prasad 
Basu and other scholars, 
after decades of extensive 
research a ninth volume 
has come out recently. 
This volume, a centenary 
tribute to the world, was 
recently released by the 
Governor of West Ben- 
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06 ’ Or. K.R. Narayanan , Sri X. V. Raghunatha Reddy and Srimat Stvami 

£ a ' r * * / S ^atha iofe swarananc i a dMaharaj at the function at Nazrul Mancha, First Session 
Reddy. Before releasing 

the book, Sri Reddy remarked that there are People need to be faised from where they 
three, ills in society: inequality, ignorance are. 

and the desire for affluence. Swamiji had The inaugural address of the Vice- 

said that through (i) the spread of education) President of India, Dr. K.R. Narayanan, was 
(ii) the dissemination of the spiritual ideal, the next item. Dr. Narayanan held the audi- 
and (iii) resorting to the ideal of renuncia- ence in rapt attention while he spoke extem- 
tion, these evils can be eradicated from soci- pore on Swamiji, his mission on earth, the 
ety. The ninth volume, after its release, was Mission's objectives, its implications and so 
presented to the HonT>le Vice-President of on (see p. 581). T feel very much honoured 
India along with the first volume of The to have been invited to attend the inaugural 
Concordance to Swamiji's works. celebration of the centenary of the Rama- 

Srimat Swami Atmasthanandaji Ma- krishna Mission/ he began. He eulogized Sri 
haraj delivering the Presidential Address Ramakrishna first, and said that 'the sharp 
said that we are indeed lucky in having the simplicity of his words and the elemental 
opportunity of celebrating the centenary of force of his personality brought about a 
the Ramakrishna Mission. Such a centenary, revolution in human thinking/ The Vice- 
however, could well have been celebrated President went on to speak about the organi- 
earlier itself commemorating such special zation founded by Swamiji. He spoke how 
occasions as when Sri Ramakrishna had told Swamiji's own brother disciples doubted his 
the devotees that 'not compassion, but serv- methods but accepted him later on. 'All his 
ice of God' was the ideal. Again a centenary [Swamiji's] aspirations, all his spiritual en- 
of the occasion when Sri Ramakrishna ad- deavours, were directed to the betterment of 
monished his Narendranath not to seek his human beings, the material improvement of 
own samadhi instead of being a blessing to the Indian masses/ he said. Calling Swami 
the world could also have been celebrated. Vivekananda a spiritual nationalist whose 
Swami Atmasthanandaji added that main aim was to awaken the masses from 
Swamiji preached Vedanta in the West torpor, he said, 'The mission of Swamiji is 
whereas his message was different in India yet to be accomplished fully from the point 
to suit the conditions prevailing at that time, of view of abolishing poverty in our coun¬ 


torpor, he said, 'The mission of Swamiji is 
yet to be accomplished fully from the point 
of view of abolishing poverty in our coun- 
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Professor Shankari Prasad Basu and Swamis Vandananandaji, 
Gahananandaji and Lokeswaranandaji Maharaj at Nazrul Mancha, 

Second Session 


try/ 'Ramakrishna Mis¬ 
sion has, however, done 
glorious work in this 
field/ he said. Dr. Naray¬ 
anan further added, 'If a 
sannyasin is expected to 
do constructive work in 
addition to meditation, 
one can very well expect 
a politician or a states¬ 
man not to be preoccu¬ 
pied with politics only 
but indulge in a bit of re¬ 
flection, and meditation, 
which would reveal to 
them the problems of in¬ 
dividuals.' The Vice- 
President spoke highly 
about Swamiji's method 
of education and 
Swamiji's faith in the power of women. In 
conclusion, he said that Swamiji's vision 
was not limited to a nation, but global. Dr. 
Narayanan concluded his speech by paying 
homage to Swamiji and his Mission. 

Swami Lokeswaranandaji proposed 
the vote of thanks. He said that the Rama¬ 
krishna Mission began as a very tiny and 
insignificant organization. Bui the organiza¬ 
tion has created a landmark in history 
within one hundred years. He spoke about 
the accomplishment of the Ramakrishna 
Mission in doing good to mankind and 
thanked one and all for participating in this 
noble task. He also thanked the participants 
in the function at Nazrul Mancha. Swami 
Animeshananda presented a melodious 
bhajan. 

Second Session 

The second session of the celebration at 
Nazrul Mancha was chaired by Swami Van¬ 
dananandaji, a senior Trustee of the Rama¬ 
krishna Mission. Among the speakers were 
Srimat Swami Gahananandaji Maharaj, 
Vice-President of the Ramakrishna Order, 
Swami Prabhanandaji Maharaj and Prof. 


Shankari Prasad Basu. 

The first speaker was Prof. Shankari 
Prasad Basu. He is well known as a scholar 
who has done extensive research on Swamiji 
and Nivedita. The speaker began by quoting 
Jagadish Chandra Bose, the renowned scien¬ 
tist who, in reference to Swamiji after his 
passing away, said: 

There was in him one man who had 
made achievements in every field of hu¬ 
man endeavour. What a tremendous 
achievement within a few years! But, he 
is gone now. His name and learning, 
however, will work to uplift mankind. 
And these words were spoken by a genius 
in the scientific world about a genius in the 
spiritual world. J.C.Bose appreciated 
Swamiji in this manner because he and 
Swamiji had joined hands at the plane of a 
spiritual, advaitic unity, where religion and 
science meet. The Ramakrishna Mission has 
endeavoured to bring about the harmony 
between science and religion, the speaker 
added. Sri Ramakrishna had said that dur¬ 
ing mahdpralaya (the great dissolution), the 
Divine Mother gathers seeds for a future 
creation. Sri Ramakrishna is Kali's avatar and 
he had with him the seed of the future work. 
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Szvami Prabhartandaji Maharaj delivering his address at the Nazrul Manch, 

Second Session 


He gave that seed to 
Narendranath before de¬ 
parting. Swamiji's 
power of creativity set 
into existence the ma¬ 
chine which later came 
to be called the Rama- 
krishna Mission. Just as 
Sri Ramakrishna gave 
away everything 
Naren before passing, 

Naren gave everything 
to the successors in the 
Math before his own 
passing. Hence, the 
Sangha is called the 
physical body of Sri 
Ramakrishna. This is 
how Prof. Basu interpreted the spiritual out¬ 
look in respect of the Sangha. Regarding the 
Ramakrishna Mission itself. Prof. Basu said 
that it is a non-proselytizing secular Mis¬ 
sion, in which the householders have the 
main share. Anyone, either a believer or a 
non-believer can serve fellow human beings 
with dignity and this leads to human excel¬ 
lence. Posing the question as to what the 
Ramakrishna Mission has done to us, the 
speaker said that the list was endless. Of the 
few he mentioned, one was that the world 
came to know about Sri Ramakrishna, the 
Holy Mother and Swamiji through the Mis¬ 
sion. People got access to the famous litera¬ 
ture because of the Mission. The world got 
its eternal Mother owing to this Mission. 

Swami Prabhanandaji Maharaj, who is 
known for his systematic analysis of ideas 
and has done extensive research on Sri 
Ramakrishna also, discussed the relation¬ 
ship between Swamiji and his Master, the 
inauguration of the Ramakrishna Mission 
by Swamiji, and the historical perspective of 
events related to the founding of the Organi¬ 
zation. Of the points he mentioned, the di¬ 
vine vision that Sri Ramakrishna received to 
found a community 'given to his liberal 
views' was one, the training of the disciples 


and holding them together in a bond of love 
was another. Swamiji's successes came as 
one wave after another by way of his brother 
disciples uniting to continue the monastery 
at Baranagar and Alambazar, the West ac¬ 
cepting him and the Indian nation being 
aroused by his call. Swami Prabhanandaji 
Maharaj next explained all that happened 
on the 1st and the 5th of May 1897. Speaking 
about the working of the Mission itself, 
Swami Prabhanandaji said that the Mission 
had 84 centres along with 78 Math centres 
and 28 sub-centres. 'Two faces of the same 
coin', the Math and the Mission 'disseminate 
the grand message of the Master. In any 
case, Sri Ramakrishna, the person and the 
power is the elan of these vibrant institu¬ 
tions and their activities,' he added. The 
Mission's philosophy was Swami Prabha- 
nandaji's next idea. He spoke highly about 
the Mission's philanthropic activities and 
said, a small organization like the Rama¬ 
krishna Mission has achieved much in a 
short time. In conclusion Swami Prabha¬ 
nandaji appealed to everyone to contribute 
one's mite to the great cause and become 
blessed. 

Srimat Swami Gahananandaji Maharaj 
spoke next. He gave a detailed picture of 
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Swamiji's triumph over the East and the 
West and elucidated the ideal: 'for one's 
own liberation and for the good of the 
world'—the motto of the Ramakrishna Mis¬ 
sion. He also spoke about the importance of 
May Day, which coincidentally is the very 
day the Mission celebrates its annual foun¬ 
dation day. 

Srimat Swami Ranganathanandaji Ma- 
haraj.could not participate in the celebra¬ 
tions owing to ill health. He had sent a mes¬ 
sage from Hyderabad which was read out 
(see p. 580). 

The Chairman of the meeting, Swami 
Vandananandaji Maharaj spoke about how 
the Ramakrishna Mission was formed, what 
its motto is, what its ideals are. When 
Swamiji was present in his room, Sri Rama¬ 
krishna had told the devotees: 'All work 
done unselfishly as service or charity 
through any man called jiva should be trans¬ 
formed into a spiritual means of offering 
worship to God called Shiva.within the 
needy man. Thus, service of man becomes 
worship of God.' Swami Vandananandaji 
Maharaj said that this was the ideal behind 
serving mankind. He elaborated on the ex- 
hortation 'Arise, awake and stop not till the 


goal is reached.' India has tradition, culture 
and so on. Does it have money, happiness, 
peace, etc.? For this reason Sri Ramakrishna 
had said that religion is not for the empty 
stomach. One has to work. Hence Swamiji 
called upon his countrymen to awake. 
Swami Vandananandaji concluded his talk 
by explaining four types of cetana (aware¬ 
ness): Sakti-cetana meant for Swamiji muscle 
strength; Bhakti-cetana meant devotion to 
work; Yukti-cetana meant rationality; and 
Mukti-cetana meant attaining freedom. Tra-- 
dition has given elaborate meanings to these 
terms. Swamiji simplified them for the mod¬ 
ern man, he said. 

At the close of the day's function, 
Swami Sarvagananda rendered devotional 
songs. Later, the famous sitarist, Mr. 
Parveez Khan, played on the sitar. Unfortu¬ 
nately, many hurried home and missed a 
great music recital. 

The part of the function in which the 
Vice-President of India took part was tele¬ 
cast live by Calcutta Doordarshan (T.V.). 
Millions could thereby witness the glory of 
a mission which belongs to them all. The 
Calcutta dailies and other dailies in India too 
gave the function adequate coverage. □ 


You may be in the world, but your mind must not be tied to it. The Master used 
to say: 'It is very necessary to have discrimination—to consider that the world is 
evanescent and that God alone is real and eternal. What can money give you? It can 
give you food, clothing, and a habitation. That is all; it cannot lead you to God. So 
money can never the goal of life. Considering things like this is called discrimination.' 
Do not cherish in your mind too much of worldly ambition.... The mind has a natural 
proclivity towards the low and the vulgar—towards lust and lucre and towards 
name and fame. The task of the aspirant is to gather together that scattered mind and 
fix it on the lotus feet of the Lord. The highest ambition in life should be the realization 
of God. Keep that amibition ever awake in the mind, and try heart and soul to reach 
that goal. 


Swami Shivananda, For Seekers of God, p. 167 
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A Message 



SWAMI BHUTESHANANDA 

On 1 May 1997 the following message from Most Revered Srimat Swami 
Bhuteshanandaji Maharaj, President of the Ramakrishna Order, was read out by Srimat 
Swami Gahananandaji Maharaj at Balaram Mandir during the religious congregation 
on the occasion of the inaugural celebration of the Centenary of the Ramakrishna Mission. 
The account of the celebration appeared in brief in the July 1997 issue. 


The establishment of the Ramakrishna 
Mission by Swami Vivekananda opened a 
new horizon in the field of socio-religious 
life in India as well as in the world as a 
whole. The ideas and ideals of the Mission 
not only stirred the thinking people of the 
West, they also inspired monks and house¬ 
holders in our country to take to a new way 
of life. 

The activities of the Mission are pio¬ 
neering efforts for the regeneration of the 
masses. The Ramakrishna Mission, how¬ 
ever, is not a social welfare organization, but 
it has basically a spiritual outlook with social 
commitments and universal appeal. The 
aim of this organization is to help people free 
themselves from suffering and bondage by 
realizing their divine nature and awaken 
them to serve their fellow beings in the spirit 
of worship. These ideals are implied in the 
motto that Swamiji gave to the Ramakrishna 
Mission: 'atmano mokshartham jagaddhitaya 
cha, For one's own liberation and for the ivelfare 
of the world .' 

Furthermore, Ramakrishna Mission 
stands for universal harmony—harmony of 
religions, harmony of races and cultures, 
harmony of science and spirituality, har¬ 
mony of man and nature. Lasting peace can 
be established in the world only through 


such harmony. 

What was sown in seed form a century 
ago by Swamiji at Balaram Bose's house in 
Calcutta, has now grown into a huge banyan 
tree with the great ideals of 'bahujana hitaya, 
bahujana sukhaya,for the well-being of the many, 
for the happiness of the many .' The Mission 
centres have been established in various 
countries and from there the great message 
of hope preached by Swamiji is spreading 
silently for the benefit of the whole of hu¬ 
manity. 

I convey my hearty wishes on this spe¬ 
cial occasion to those who have helped the 
Mission in various ways to grow into its 
present stature. I hope that by the grace of 
Sri Ramakrishna, the Holy Mother and 
Swamiji, in the years to come, the Mission 
will be able to extend its field of service more 
effectively for the benefit of the suffering 
humanity. □ 


A frog had a rupee, which he kept 
in his hole. One day an elephant was 
going over the hole, and the frog, 
coming out in a fit of anger, raised his 
foot, as if to kick the elephant, and 
said: 'How dare you walk over my 
head?' Such is the pride money be¬ 
gets! —Sri Ramakrishna 

Tales and Parables, p. 46 
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The Ramakrishna Mission: A Benedictory Message 


Centenary 


SWAMI BHUTESHANANDA 


The following message from the Most Revered President Maharaj of the Ramakrishna 
Order was read out by Srimat Siuami Atmasthanandaji Maharaj on 1 May 1997 in the 
public meeting at Nazrul Mancha during the first session. 


The Ramakrishna Mission stands for 
the mission of Sri Ramakrishna on earth. He 
appeared at one of the major watersheds in 
the history of mankind* at a time when faith 
in dogmatic religion had begun to decline, 
and reason and science were on the rise. Sri 

s 

Ramakrishna came with a new vision for 
mankind, a new message of harmony, divin¬ 
ity of the soul and direct spiritual experi¬ 
ence. 


Swami Vivekananda was one of the 
first persons to grasp the universal signifi¬ 
cance of Sri Ramakrishna's message. He saw 
that it had a special significance for the fu¬ 
ture of India. Travelling the length and 
breadth of India, Swamiji was deeply moved 
to see the depth of poverty, backwardness 
and ignorance to which the masses of India 
had sunk. He saw that what the downtrod¬ 
den people needed most was a living mes¬ 
sage which would enable them to be on their 
own feet by infusing in them strength, faith 
in themselves, and the spirit of service. It 
became clear to Swami Vivekananda that in 
the highly disorganized condition of Indian 
society no great work could be done unless 
it was sustained by a powerful organization. 
As Swamiji wrote in one of his letters: 'My 
whole ambition in life is to set in motion a 
machinery which will bring noble ideas to 
the door of everybody, and then let men and 
women settle their own fate/ 1 An organiza¬ 
tion can become a machinery of this kind 
only if it consists of people who are wedded 


to truth, purity and unselfishness. After con¬ 
sidering several alternatives, Swamiji con¬ 
ceived of an organization in which monks of 
the already existing Ramakrishna Order 
would take up social service activities in 
collaboration with lay people who were in¬ 
spired by the same ideals. 

% 

A hundred years have passed since 
Swami Vivekananda convened the meeting 
of the monastic and lay devotees of Sri 
Ramakrishna on the 1st of May 1897 at the 
house of Balaram Basu, and founded the 
Ramakrishna Mission Association. What be¬ 
gan in a humble way with a handful of 
people has since become a world-wide insti¬ 
tution. It has now become a major force of 
influence in every field of social service in 
India. 

Two distinctive features of Rama¬ 
krishna Mission's work may be mentioned 
here. One is that service to man is regarded 
as worship to God. Secondly, the Mission is 
open to all people without any distinction of 
religion, race, caste or nationality. 

It should, however, be remembered 
that the Ramakrishna Mission is primarily a 
spiritual organization rather than a social 

(Continued on page 597) 

1 .The Complete Works of Swami Vivekananda 
(Calcutta: Advaita Ashrama, 1989), vol. 5, 
p. 29. 
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SWAMI RANGANATHANANDA 

The folloiving is the text of the message communicated by Srimat Szuami 
Ranganathanandaji Maharaj on the occasion of the inaugural celebration of the 
Centenary of the Ramakrishna Mission. The message was read out on 1 May 1997 at 
Nazrul Mancha by Srimat Swami Atmasthanandaji Maharaj during the second session. 


This day, a hundred years ago, Swami 
Vivekananda, with the cooperation of the 
monastic and the householder disciples of 
Sri Ramakrishna, assembled in Balaram 
Babu's house in North Calcutta, much fre¬ 
quented by Sri Ramakrishna, and inaugu¬ 
rated the Ramakrishna Mission. 

Most people know the Ramakrishna 
Mission only as an organization for efficient 
service to humanity. But there is a profound 
philosophy and spirituality behind the ac¬ 
tion and modes of service which contain a 
comprehensive view of the entire human life 
and destiny. This is the Vedanta philosophy 
and spirituality of the Upanishads and the 
Gita of the past, and Sri Ramakrishna's spiri¬ 
tual experiences and message of the modern 
age. 

The scientific and truth-seeking minds 
of the ancient Indian sages of the Upan¬ 
ishads made an in-depth study of the human 
being in their search for the Imperishable 
and the Infinite Truth, and discovered the 
same in every human being just as modern 
physical science discovered more and more 
energies as they penetrated deeper into mat¬ 
ter and finally came across the enormous 
power of nuclear energy. And the sages 
boldly expounded this truth in that brief 
utterance of the Chandogya Upanisad: Tat 
tvam asi, —That thou art', a truth highly 
commended by modern scientists like 


Schrodinger and J.B.S. Haldane. 

This Vedanta philosophy and spiritual¬ 
ity expounds the truth of the inherent divin¬ 
ity of every human being and his or her 
organic capacity to realize this truth. In the 
light of this supreme vision of the Indian 
sages, sharp divisions of humanity in terms 
of religion, race, language, and other divi¬ 
sions appear as elementary. The modern 
world itself is progressing towards a global 
unity, and the harmony and unity needed to 
sustain it must come from within the human 
being itself. 

That is the vast scope which Swami 
Vivekananda found in the Vedanta philoso¬ 
phy and spirituality, so emphasized in our 
age by Sri Ramakrishna, and which he 
[Swamiji] presented powerfully, both in the 
East and the West. Romain Rolland, the 
French biographer of Sri Ramakrishna and 
Swami Vivekananda, presents both to the 
modern world as 'the splendid symphony of 
the Universal SouT. Of the many levels of 
human services and welfare coming from 
this philosophy and spirituality, the Rama¬ 
krishna Mission's service to all human be¬ 
ings, without the distinction of caste, creed, 
colour, or sex is only one of the most concrete 
and creative expressions. 

(Continued on page 587) 
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DR. K.R. NARAYANAN 
HON'BLE VICE-PRESIDENT OF INDIA 

(Delivered at Nazrul Mancha on 1 May 1997 during the First Session) 


Honourable Governor Sri Raghunath 
Reddy, Swami Atmasthanandaji, Swami 
Lokeswaranandaji, Swami Gahananandaji, 
Swami Smarananandaji, Respected Swami- 
jis of the Ramakrishna Mission, Mrs. Sarojini 
Reddy, * Mrs. Kamal Basu, 1 2 ladies and gen¬ 
tlemen, 

I have been very much honoured to 
have been invited to attend the inaugural 
celebration of the centenary of Ramakrishna 
Mission. 

Ramakrishna Mission is one of the vital 
spiritual and social movements in the world. 
That it was bom in India, in Bengal, the 
seed-bed of social reformation and national 
revolution in India is something of which 
every Indian and every Bengali can be 
proud. We have had an unceasing succes¬ 
sion of great and holy men in this country of 
ours. This is a great blessing for us and also 
a tremendous responsibility because we are 
obliged to strive up to the great ideal and 
teachings they have placed before us. 

Sri Ramakrishna Paramahamsa was an 
extraordinary personality. The sharp sim¬ 
plicity of his words and the elemental force 
of his personality brought about a revolu¬ 
tion in human thinking. Swami Vivek- 
ananda considered him the living synthesis 
of all the spiritual forces of India. Romain 
Rolland once described him as the younger 
brother of Jesus Christ. Inspired by the 


1. Wife of the Governor of West Bengal. 

2. Wife of Sri Jyoti Basu, Chief Minister of West 
Bengal. 


teachings of this great soul, the Rama¬ 
krishna Mission was founded by Swami 
Vivekananda a century ago. 

Swami Vivekananda was a profoundly 
spiritual personality and at the same time he 
was intensely aware of the problems of the 
humankind in the world. He believed that 
organization, and organized work, was the 
key to elevating the poverty-stricken India 
from its sorry condition. Swami Vivek¬ 
ananda, after visiting America was even 
more deeply convinced about the impor¬ 
tance of organization in propagating ideas 
and bringing about a solution to the material 
problems of people. Once he remarked 
about an unfortunate characteristic of Indi¬ 
ans: Three men cannot act in concert to¬ 
gether in India for five minutes. Each one 
struggles for power, and in the long run the 
whole organization comes to griefOne 
wonders on seeing that what Swamiji said 
about his own times applies to our own 
times also. 

When the Ramakrishna Mission was 
founded and thereafter Swamiji laid down 
the aims and objectives of this Mission, some 
of his brother disciples had doubts about the 
introduction of the Western methods of or¬ 
ganization into this Mission. I think his reply 
to this was one of great indignation. He even 
pointed out sternly that bhakti was not sen¬ 
timental nonsense. He believed that it was 


3. The Complete Works of Swami Vivekananda 
(Calcutta: Advaita Ashrama, 1989), vol. 8, 
p. 300. [Hereafter, CW]. 
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not sufficient for spiritual men to stay in 
ashram as and shut their eyes to the sorrows, 
joys and problems of the generality of hu¬ 
mankind. He was agonized by the human 
poverty in India. When he was in Chicago at 
the height of popularity, he could not sleep 
on the cosy bed provided for him and he 
rolled on the ground in the room agonized 
by the poverty of Indians. It is also said that 
when he once read about a death in Calcutta 
as a result of plague, he exclaimed, 'We have 
to serve them, even though we are required 
to sell everything/ Therefore, all his spiri¬ 
tual aspirations, all his spiritual endeavours 
were directed to the betterment of human 
beings, the material improvement of tl\e In¬ 
dian masses, the abolition of poverty among 
the masses. In fact, when he went to Amer¬ 
ica, one of his objectives was to collect 
money. He thought he could collect money 
in that rich land and use it for abolishing 
poverty in India. But soon he found out that 
it was difficult to collect money for the 'hea¬ 
then' in a foreign land. 

In respect of India, his primary obses¬ 
sion was to deal with poverty, ignorance 
and disease. I think he was a spiritual na¬ 
tionalist, the most passionate nationalist we 
have seen in India, and he travelled from one 
end of India to another with the object of 
rousing the people of In¬ 
dia from their torpor, in¬ 
stilling in them self-re¬ 
spect and an awareness 
of their capacity to deal 
with their own problems 
themselves, so that they 
could stand on their own 

legs- 

The Mission of 
Swami Vivekananda is 
yet to be accomplished 
fully from the point of 
view of abolishing pov¬ 
erty in our country. 

Ramakrishna Mission 
has, however, done glo¬ 


rious work in this field. One of their original 
objectives has been promotion and encour¬ 
agement of arts and industries in India. Like 
its founder, the Ramakrishna Mission be¬ 
lieves that sannyasins should be involved in 
the alleviation of the sufferings of their fel- 
lowmen. Swami Vivekananda once said that 
a sannyas n should be capable of being lost 
in meditation one moment, and the very 
next moment take up the plough and go to 
the field to cultivate. This was his concept of 
the monk of the Order of Ramakrishna. But 
one can extend the idea to its logical conclu¬ 
sion. The monks of the Ramakrishna Mis¬ 
sion have undertaken social work, construc¬ 
tive work. But is it not also the responsibility 
of the millions of people in India, especially 
those better off, the educated sections of our 
country, the richer sections of our country, 
to do something for their fellowmen? If a 
sannyasin is expected to do constructive 
work in addition to meditation, one can very 
well expect a politician or a statesman not to 
be pre-occupied with politics only but in¬ 
dulge in a bit of reflection and meditation 
also which would reveal to them the prob¬ 
lems of individuals. I am emphasizing this 
particularly today because the Ramakrishna 
Order is a relatively small Order but it has 
made a great impact on society through 



Dr. K.R. Narayanan delivering the Inaugural Speech at the Nazrul Mancha 

on 1 May 1997, First Session 
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spiritual work, social welfare and construc¬ 
tive activities in which they have engaged 
themselves. If this selfless style of working 
of the sannyasins can be imbibed, at least 
some of it, by the vast array of civil servants 
we have in this country, the enormous 
number of politicians and public men in this 
country, then our problems could be dealt 
with more successfully. 

I have spoken about Swami Vivek- 
ananda's obsession with the problem of 
poverty. He was equally obsessed with the 
problem of lack of education. Some of 
Swami Vivekananda's ideas on education 
are even today ahead of our times. He de¬ 
cried the fact that in India for ages education 
was monopolized by a few people and de¬ 
nied to the masses. He wanted education to 
spread and for this he pointed out some 
major steps. In a letter he wrote to the Ma¬ 
haraja of Mysore, he said, 'Supposing even 
your Highness opens a free school in every 
village, still it would do no good, for the 
poverty in India is such, that the poor boys 
would rather go to help their fathers in the 
fields, or otherwise try to make a living, than 
come to the school. Now if the mountain 
does not come to Mohammed, Mohammed 
must go to the mountain. If the poor boy 
cannot come to education, education must 
go to him.' 4 We should go to the people, to 
the children and teach them. This is the mod¬ 
ern method of teaching. 

When I went some years ago to Sudan 
(Cuba?), I found that it was precisely this 
method they had adopted and by this they 
abolished illiteracy within one year in their 
country. Swamiji advised that the sannyas¬ 
ins should themselves indulge in imparting 
literacy education of the people. If not only 

sannyasins but millions of people who work 

« 

in the government devote at least half of 
their time to teaching people, illiteracy could 
be abolished within a few years. 

Swamiji also believed in the education 


of women. He said that the main reason for 
the decline of India or why India has fallen 
from the glorious pedestal is the stamping 
down of the masses and keeping women 
suppressed. Swami Vivekananda had' faith 
in the power of dedicated and motivated 
women, more than men, to transform soci¬ 
ety. Mahatma Gandhi also was of the same 
opinion. And therefore he pleaded elo¬ 
quently for the education of women. 

I thought that today it was appropriate 
to stress more on these practical aspects of 
Swami Vivekananda's thought and teach¬ 
ings because they are desperately needed by 
us. Of course, Swamiji's ideas are scattered 
in his works. He was aware, he knew, and 
he said that the decline of India was due to 
the isolation of India from the rest of the 
world and that if India wanted to progress, 
it must get out of this isolation and be in the 
current of world events. And the manner in 
which he wanted to do this was not merely 
by organizing the Math but by humanizing 
of world society through it because he had 
learnt from his Master that there was God in 
every human being and to seek God you 
have to seek Him in man. 

This world vision of Vivekananda and 
his concept of tolerance, of the integrity of 
mankind, of the unity of the goal of all relig¬ 
ions, was the message he gave to the world. 
Thus, Swami Vivekananda was not only 
pre-occupied with India's problems but 
with world problems too. He showed a new 
way to the entire humanity and unified us 
into a brotherhood. At the same time he was 
agonized at heart about the condition of 
Indians and wanted to uplift every Indian to 
a position of self-respect and strength. 

On this centenary of the founding of the 
Ramakrishna Mission, I pay my humble 
tribute to Swami Vivekananda and the dedi¬ 
cated monks of the Order who have carried 
out his message and made an impact not 
onlv in India but on the whole world. □ 


4. CW, vol. 4, p. 363. 
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Etasmdt-jdyate prdno marnh 
sarvendriydni ca, 

Kham vayu r-jyotir-dpah 

prthivi visvasya dhdrini. (II.i.3.) 

From Him originates the vital force as 
zoell as the mind and all the senses, space, air, 
fire, zuater (fluids) and the earth, zvhich sup¬ 
ports everything. 

From j a grata one goes to turiya, and 
from turiya he comes back to jdgrata. Going 
into turiya, one enjoys the bliss of Sac- 
ciddnanda Atman in which the jagat prapahca 
is merged, but coming back to jdgrata he sees 
the prapanca all around him. In the previous 
mantra, the turiya avasthd was described and 
in the present mantra, is described what hap¬ 
pens to a Brahmajna when he comes down to 
the normal level of consciousness. 

We human beings have somehow 
come to believe the unreal as the real and the 
Real as the unreal. The Reality, Atman or 
Brahman, appears to us as an imagination 
and unreal, whereas the unreal diversity of 
the many things we see in the universe, we 
take to be real. First, we should be rationally 
convinced that what we think to be unreal is 
in essence Real, and Vedanta must also give 
us a methodology to experience the unreal¬ 
ity of the so-called real appearances of the 
world. This understanding is obtained by 
the use of adhyaropa-apavdda nydya. Vedanta 
accepts at first the experience of the whole 
(sarvam) without contradicting it, but points 
out that in reality it is all Brahman which is 
also our own true original nature. One's 


separate individual existence, separate from 
others which constitutes the sarvam, is also a 
part of the sarvam; the changeless highest 
common factor is the Sacciddnanda Atman or 
Brahman. A time will come in our lives 
when the diversity and concreteness of the 
universe as grasped by our senses at present 
will undergo a sea-change and it will be 
known to be a mere shadow of the Reality, 
which is trikdla-abddhita, uncontradicted in 
all the three orders of time. The change is not 
in the quality of the erroneous experience of 
the world, but in its duration as compared 
with the experience of the adhisthdna, Real 
Substratum, on which it rests. The snake-il¬ 
lusion and the world-illusion are both cases 
of errors of judgement, ajfidna. When in the 
jdgrata, the mind being controlled takes us to 
the turiya state of oneness with the Reality, 
then we say what a prolonged dream 
(known as jdgrata avasthd) we had been expe¬ 
riencing. Turiya destroys the sense of reality 
and everlastingness of the cosmos which is 
then known to be the domain of ndma-rupa- 
artha-kriyd-kdritva, name-form-utility-ac- 
tion-agency. As we wake up from susupti 
and svapna, so we wake up from our jdgrata 
avasthd —seeing everything but having the 
experience of the highest common factor of 
all that is seen. It is stated as sarvam khalu 
idam Brahma. A parallel is being drawn on 
the cosmic level from the level of turiya. The 
jdgrata is this world appearance seen with 
the physical eyes (other sense organs also 
included), svapna is the domain of the mind 
with its ideas of the world, and susupti is 
pralaya, cosmic destruction. However, the 
seeds of the jdgrata -world remain and sprout 
again in their own time unless the third eye 
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of wisdom opens in tuny a. Whereas the or¬ 
dinary eyes are conditioned to see the many 
natna-rupas, the siddha purusa, realized man, 
sees only the Divine everywhere through 
the third eye. 

The Upanisad now compares the entire 
cosmos with its levels of awareness to the 
individual. Just as we have our body-aware¬ 
ness in jagrat avasthd, so also the body of the 
cosmos is the virdt Purusa , Uvara, residing 
everywhere, in everything. On this cosmic 
substratum we have superimposed or pro¬ 
jected by imagination, life breath, mind, all 
the senses, space, air, light, water, earth. 
From the Absolute has come all these things 
even as the snake, a torn garland, the crack 
in the road or a streak of water have all come 
out of the rope. The dvaita-vddins hold that 
from That thing all these things are actually 
produced (jdyate) and that the Absolute has 
really become the world. Advaita Vedanta 
does not say no to this thesis. If one thinks 
that God is Omnipotent, Omnipresent, Om¬ 
niscient and has created everything, that is 
perfectly alright. But if you know God, He 
will let you know what His true nature is, 
says Advaita Vedanta. The word 'jayate' 
should not bring in the concept of janma, 
birth, that is, creation of something out of 
something else. Sri Ramakrishna gave an 
example: A zamindar had a very loyal and 
humble person (ndyab) keeping his accounts. 
After observing him for many years, the 
zamindar called him one day, asked him to 
sit next to him and said that after testing him 
well and finding him to be honest, he had 
become worthy to know the zamindar's se¬ 
crets. Similarly, if one does not want to fol¬ 
low Advaita Vedanta just now, and if one is 
happy to pray to any 1st a (Chosen Deity) 
humbly, one is free to do so. But a time will 
come when He, (his Is to), will call him and 
explain to him the intricacies of this whole 
cosmos. After going through the process of 
the world-illusion, the misconceptions are 
washed away and the adhisthdna , the sub¬ 
stratum of the world, alone will remain. 


While he is in the state of superimposition 
by the snake etc., i.e. ajndna , the Reality 
(rope) is hidden from his understanding. It 
will be seen in turlya as nirvikalpa, nirdkara, 
nirguna Brahman. From That is bom all this 
but in reality there is no link, as in birth, 
between the snake and the rope. This mantra , 
therefore, explains the logic of adhydropa- 
apavdda. 

The Upanisad gives us full freedom to 
make the same mistake we make every¬ 
day—to superimpose all perceived things 
on the Reality—, to ultimately teach us that 
all this was a misconception. Next we are 
asked to pay attention only to the 'Real 
Thing' which has so long eluded us. It is only 
a matter of time before we come to this right 
understanding. But only after getting many 
hard knocks from our so-called real world 
do we start the inquiry: 'Who am I?' As 
Swami Vivekananda said, 'Oh! I am sick of 
this unending farce; these shows they please 
no more. This ever running, never reaching, 
nor e'en a distant glimpse of shore!' 1 This is 
verily the way in which we lead our lives, 
and the Upanisad repeatedly tell us that it is 
a wrong way. Do not allow the superim¬ 
posed objects to assume importance and 
lose sight of the real substratum. In the reali¬ 
zation of Advaita everything in the world 
will remain as they appear and what will 
disappear is the sense of separateness and 
the feeling that these appearances are real. 
In turiya-avasthd, I, you and the world will 
remain but the superimposed separateness 
will disappear. Meera Bai expresses this in 
her hymn, 'Prem kl aisi dg lagegi mat men jal 
jduiigi .' 'The blessed fire of devotion will 
burn away my "me" and "mine"/ the im¬ 
posed sense of separateness. When body 
consciousness abates, Paramdtman or One¬ 
ness is seen everywhere though the mind 


1. 'My Play is Done', The Complete Works of 
Swami Vivekananda (Calcutta: Advaita 
Ashrama, 1989), vol. 6, p. 175. [Hereafter 
CW]. 
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may go dressed up in a name and form. 
When the devotees of Sri Chaitanya Ma- 
haprabhu asked him why he made no dis¬ 
tinction between a saint and a sinner and 

2 

gave to both equal affection, he replied : In 
whichever direction my vision goes, there I 
see only Krsna/ and so there is no saint or 
sinner for me. He saw Oneness everywhere. 

arff^rf 

feT: ^T:l 

WJ: 

Agnir-miirdhd, caksusi candra-suryau 
discih srotre, vdg-vivrtdsca veddh; 

Vdyuh pm no, hrdayam visvam-asya 
padbhydih prthivi hy-esa 

sawa-bhutdntardtmd. (II.i.4.) 

Truly, He is the inner self of all, whose 
head is the fire, the two eyes are the moon and 
the sun, the txoo ears are the directions 
(space), the voice is the revealed Vedas, the 
breath is the air, xvhose heart is the xuhole 
xoorld, and from xvhose txoo feet the earth has 
emerged. 

The teacher goes further on to recite the 
adhydsa, superimposition on Atman or Brah¬ 
man. The first is the entire cosmos, the virdt 
Purusa. The Srstitattva (Cosmology) ex¬ 
plained here shows that the many separate 
things of the universe have come from the 
One indwelling Soul of all. The Supreme 
Purusa is everywhere. The teacher says that 
the entire universe is His body: His head, the 
eyes, the ears, the speech, the life force, the 
heart, are the various parts of the universe. 
Being human, we want a cosmic human 
form as our ideal. So creation is explained 
anthropomorphically. Cosmic energy or fire 
is conceived as the head of the Eternal Being; 
the sun and the moon are the two eyes of that 
great Reality; the ten directions and space 
spread over the cosmos are His ears; His 


capacity to express in speech is found in the 
four Vedas; His life breath of inhalation and 
exhalation is the air; His heart or the capacity 
to feel emotion is the whole universe; and 
the earth is the ground on which He stands 
with His two feet. This is how the Cosmic 
Person, Visva Manava, is viewed. 

Physicists have discovered many types 
of energy, each of which manifests itself in 
separate avenues. Similarly, Vedantins 
identify Cosmic Energy as manifesting in 
the head, the eyes, etc. of living beings, and 
their counterparts exist in the Cosmos, in the 
virdt Purusa. Thus, this feeble man is pro¬ 
jected infinitely, and it is impressed upon 
him that he is to expand and not live under 
the misconception that he is a petty being. 
The body consciousness has a tremendous 
hold on us and as long as it lasts we feel 
weak, frail, small and inadequate. As we try 
to get rid of this body-consciousness and try 
to expand ourselves, we will feel that we are 
no longer limited to one body and we will 
then be able to experience that we are all- 
pervading though residing in our body. So 
we are to make use of this body mechanism 
to break the shackles of limitation, or, ac¬ 
cording to Vedanta, this body is to be con¬ 
ceived as the whole universe, i.e., our real 
form is the Cosmos. Swami Vivekananda 
says that our attitude should be like that of 
a caged lion which has come out of the cage 
to enjoy freedom.^ We can expand ourselves 
to cosmic dimensions and become identified 
with the universe. We are in the universe 
and the universe is in us. This is the 
laksydrtha of this mantra. It is also suggested 
that we should educate ourselves to go be¬ 
yond the physical limitations and grow to 
infinite dimensions. 

Srstitattxw, cosmology, or the theory of 
the origin of the world, as also how long the 


3. 'Nirgacchati jag at jdldt pidjarddiva keuari,' The 
Complete Works of Swami Vivekananda (Cal¬ 
cutta: Advaita Ashrama, 1989), vol. 6, 
pp. 273,311. 


2. Yatra yatra netra pade, tatrn tatra krsna sphitre. 
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universe will last and in what order it will 
dissolve—these questions trouble us. How¬ 
ever, cosmology has no intrinsic worth. It 
has only a secondary importance. The world 
in itself has no integral meaning other than 
to lead one to the Absolute. So we should not 
trouble ourselves to know hoiu the world 
came about. As in the parable of Sri Rama- 
krishna, when a master one day develops 
confidence in his servant he makes him sit 
by his side as an equal and tells him the 
secrets of his life. Similarly, one should look 
at srsti as a means to realization. One should 

* i 9 

not run away from it saying it is unspiritual 
to deal with it. Rather the method is to ask: 
Tf these that I see as real are appearances, 
then what and where is the Reality behind 
it?' Ask further: 'Who am I? What is the 
purpose of my life?' Then God will whisper 
into your ears the secret of the Reality under¬ 
lying the universe. All things s up erirft posed 
on it from agni to prthivi are got rid off, the 
mist clears, and the substratum reveals it¬ 
self. 


He, the sarvabhuta-antaratma (indwell¬ 
ing Self in all beings), is the catch word of 
this mantra. He is in everything including me 
also. Sri Ramakrishna prayed to God, 'Your 
name is Jagannatha, Lord and Preserver of 
the world. I am not out of Thy universe. So 
why should You not compassionately 
glance at my poor soul?' 4 This is a statement 
of a bhakta or devotee. Know verily that He 
is the Indwelling Self of all that is perceived 
in this universe. 

Here lies the seed of universal religion, 
overcoming differences of space and time. 
The misconception of snake in the rope has 
to be removed, the misconception of the 
individual as petty and small has to be tran¬ 
scended, to realize that lam the child of the 
Divine Mother, or I am the servant of the 
servants of the Lord of the universe. 

(to be continued) 


4. The Gospel of Sri Ramakrishna (Madras: Sri 
Ramakrishna Math, 1994), pp. 809-10. 


Centenary of Ramakrishna Mission: 

A Message by Swami Ranganathananda 

(Con tin tied from page 580) 


Swami Vivekananda's exposition of 
this philosophy and spirituality, in a brief 
expression, is given below: 

Each soul is potentially divine. The 
goal is to manifest this Divinity within by 
controlling nature, external and internal. 
Do this either by work, or worship, or 
psychic control, or philosophy—by one. 


or more, or all of these—and be free. This 
is the whole of religion. Doctrines, or 
dogmas, or rituals, or books, or temples, 
or forms, are but secondary details. 

I convey my love and best wishes to all 
the participants of the inaugural function of 
the Centenary of the Ramakrishna Mission 
in Calcutta on the 1st of May, 1997. □ 












Unity in Diversity 


DR. K. SARADA 

All religious practices , though apparently differing , consist of a supplication to God 
for help and are so many varied forms of human effort to take us back to our Divine Origin. 
By adhering to human values found in all the religions, society zvill become a harmony 
of divinely-guided individuals , travelling along roads which, though they differ, lead to 
the same goal. Mankind can thus build up a great society based on unity and on adherence 
to the divine principle of Love. The author, Dr. Sarada, is from Anantapur, Andhra 
Pradesh. 


Broadly speaking, the whole of man¬ 
kind belongs to one Religion, the Religion of 
Man. For all humanity 'God' is the Father (or 
the Mother), and all human beings are broth¬ 
ers and sisters. Let us recall the ancient say¬ 
ing, 'All roads lead to Rome'. Let us take a 
Hindu in a temple, a Buddhist in a pagoda, 
a Christian in a church, a Japanese in a Shinto 
shrine, or a Muslim in a mosque—all of them 
will be in buildings that look totally differ¬ 
ent. They will hold different books in their 
hands. They will dress differently, and chant 
their prayers in different languages. Their 
actions of supplication will also differ, but in 
the deep recesses of every heart, the words 
that echo will mean the same, 'God! Please 
help me! Grant me Freedom! Grant me 
Love!' This echo is the ultimate unity, that 
binds all humanity to one God. 

The word 'religion' comes from the 
Greek word 're-ligare', meaning 'to bind' to 
one's origin. That is the sum and substance 
of all human effort in this world on the 
religious plane, to go back to our origin. It is 
our Divine Origin we seek. Some call it en¬ 
tering the Kingdom of Heaven, or achieving 
Liberation, Moksha, or Nirvana. By what¬ 
ever expression one may chose to call that 
highest spiritual aspiration, this ultimate 
destination of humanity is the same. Only by 
adhering to the high human norms found in 
all the religions, only by expanding our 


hearts from our narrow, polluted wells into 
the ocean of Divine Love, and only by the 
cultivation of fellow-feeling with all beings 
in the tradition of the great spiritual masters, 
can we achieve our glorious destination. 

Our life in society should also conform 
to this spiritual basis. The individual and 
society are both manifestations of the one 
Divine Will, for that Divine Presence perme¬ 
ates the universe. Society should not become 
a discord of selfish individuals, but a har¬ 
mony of divinely-guided individuals, trav¬ 
elling on roads which, different though they 
be, lead to the same goal. 

Society is not a mere aggregate of hu¬ 
man beings living in isolation, but a means 
for realizing the divine. A higher social con¬ 
cern and awareness enriches the individual 
consciousness. Thus, social awareness up¬ 
lifts the mind of the individuals to strive for 
the betterment of the society as a whole, 
instead of accomplishing the selfish interest 
of an individual. 

There is an incorrect belief that there is 
no connection between life in society, and 
spiritual life. The spiritual way of living is 
not only helpful in improving one's life in 
society, but actually it is essential for such an 
improvement. Divinity pervades society as 
a whole too. The divinity that pervades so- 
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eiety is revealed through the individuals. 

With the progress of science, man 
imagines that he is the master of the universe 
and he tends to forget the divine. Although 
man today has gone to the moon and is 
exploring outer space, he is soon bound to 
realize that the ultimate Truth behind the 
universe is far beyond the reach of his mind 
and intelligence. The more man discovers 
the secrets and mysteries of the cosmos, the 
more he is bound to realize that 'God' is the 
Creator and Motivator of all creation. All 
religions are agreed upon this Truth. Instead 
of realizing his innate divinity, man is 
caught up in the prison-house of his ego 
which seeks his oWn material enjoyments. 
Greater than all the scientific and techno¬ 
logical progress in society is the recognition 
of the individual as a being endowed with 
Divine Consciousness. 

Humanity can build up a great society 
based on unity and on adherence to the di¬ 
vine principle of Love. When individuals 
change, society will change. When society 
changes, the whole world will change too. 
The welfare of the individual is bound up 
with the welfare of the world as a whole. 
Unity of purpose is the secret of social pro¬ 
gress, and service to society in the right spirit 
is the means to promote it. All baneful influ¬ 
ences of self-seeking can be sublimated by 
the awareness that all works are performed 
in accordance with the divine Will, for, a 
society in which individual are concerned 
about the material welfare will not be able 


to achieve harmony and peace. 

AH prophets and incarnations proclaim 
the unity of Divinity and preach the cultiva¬ 
tion of Universal Love without regard to sex, 
caste, creed, country or colour. Followers of 
great spiritual teachers, who are ignorant of 
the basic unifying truth in the message of 
their teachers, develop pride and ego and 
limit the scope of their own religion. Such 
people create great confusion and chaos 
through fragmented vision. Whatever one's 
religion may be, everyone should cultivate 
respect for other faiths. Finally, the ultimate 
proof of the unity of faiths is the awareness 
of the invisible Divine string that knits all 
humanity together and which can be expe¬ 
rienced even by the common man praying 
silently in his chosen house of prayer with 
the correct mental disposition. 

Humanity today imagines that it can 
know everything about nature and the uni¬ 
verse. But of what use is this knowledge if 
man does not know himself? It is only when 
he understands himself that he will be able 
to know the real truth underlying the exter¬ 
nal world. 

Man's inner reality cannot be known by 
exploring the world outside. When he turns 
his vision inward and realizes his divine 
nature, then he will acquire same-sighted- 
ness towards all beings. Out of that experi¬ 
ence of Oneness, man will come to possess 
abiding Peace and supreme Bliss which is 
his ultimate destination. □ 


Look here, my son, it is He alone who can bring about any realization. Hold fast 
to Him. Weep and pray to Him; out of His grace He will grant you everything at the 
right moment. He is the master of our minds—He is the supreme Self that has come 
down as our Master. If He, out of His grace, but turns the mind even a little, then this 
very restless mind, mad as an elephant as it is, becomes calm and gets lost in 
samadhi —it gives up all attachment to worldly things once for all. 

—Swami Shivananda, For Seekers of God, p. 186 




India, Our Motherland-I 

SWAMI VIVEKANANDA 

The debt which the world owes to our Motherland is immense. Taking 
country with country, there is not one race on this earth to which the world 
owes so much as to the patient Hindu, the mild Hindu. The mild Hindu’ 
sometimes is used as an expression of reproach; but if ever a reproach 
concealed a wonderful truth, it is in the term, ‘the mild Hindu’, who has always 
been the blessed child of God. Civilisations have arisen in other parts of the 
world. In ancient times and in modern times, great ideas have emanated from 
strong and great races. In ancient and in modern times, wonderful ideas have 
been carried forward from one race to another. In ancient and in modern times, 
seeds of great truth and power have been cast abroad by the advancing tides 
of national life; but mark you, my friends, it has been always with the blast of 
war trumpets and with the march of embattled cohorts. Each idea had to be 
soaked in a deluge of blood. Each idea had to wade through the blood of 
millions of our fellow-beings. Each word of power had to be followed by the 
groans of millions, by the wails of orphans, by the tears of widows. This, in the 
main, other nations have taught; but India has for thousands of years peace¬ 
fully existed. Here activity prevailed when even Greece did not exist, when 
Rome was not thought of, when the very fathers of the modern Europeans lived 
in the forests and painted themselves blue. Even earlier, when history has no 
record, and tradition dares not peer into the gloom of that intense past, even 
from then until now, ideas after ideas have marched out from her, but every 
word has been spoken with a blessing behind it and peace before it. 

This national ship of ours, ye children of the Immortals, my countrymen, 
has been plying for ages, carrying civilisation and enriching the whole world 
with its inestimable treasures. For scores of shining centuries this national 
ship of ours has been ferrying across the ocean of life, and has taken millions 
of. souls to the other shore, beyond all misery. But today it may have sprung a 
leak and got damaged, through your own fault or whatever cause it matters 
not. What would you, who have placed yourselves in it, do now? Would you go 
about cursing it and quarrelling among yourselves! Would you not all unite 
together and put your best efforts to stop the holes? Let us all gladly give our 
hearts' blood to do this; and if we fait in the attempt, let us all sink and die 
together, with blessings and not curses on our lips. 

Can you adduce any reason why India should lie in the ebb-tide of the Aryan 
nations? Is she inferior in intellect? Is she inferior in dexterity? Can you look 
at her art, at her mathematics, at her philosophy, and answer ‘yes’? All that is 
needed is that she should de-hypnotise herself and wake up from her age-long 
sleep to take her true rank in the hierarchy of nations....Our method is very 
easily described. It simply consists in reasserting the national life. Buddha 










preached renunciation. India heard, and yet in six centuries she reached her 
greatest height. The secret lies there. The national ideals of India are RENUN¬ 
CIATION and SERVICE. Intensify her in those channels, and the rest will take 
care of itself. The banner of the spiritual cannot be raised too high in this 
country. In it alone is salvation. 

...hidden under the ashes of apparent death, the fire of our national life is 
yet smouldering and that the life of this nation is religion, its language religion, 
and its idea religion; and your politics, society, municipality, plague-prevention 
work, and famine-relief work—all these things will be done as they have been 
done all along here, viz. only through religion; otherwise all your frantic yelling 
and bewailing will end in nothing, my friend! 

...mark you, if you give up that spirituality, leaving it aside to go after the 
materialising civilisation of the West, the result will be that in three generations 
you will be an extinct race; because the backbone of the nation will be broken, 
the foundation upon which the national edifice has been built will be under¬ 
mined, and the result will be annihilation all round. 

India will be raised, not with the power of the flesh, but with the power of 
the spirit; not with the flag of destruction, but with the flag of peace and love, 
the garb of the Sannyasin; not by the power of wealth, but by the power of the 
begging bowl. Say not that you are weak. The spirit is omnipotent....! do not 
see into the future; nor do I care to see. But one vision I see clear as life before 
me: that the ancient Mother has awakened once more, sitting on Her throne 
rejuvenated, more glorious than ever. Proclaim Her to all the world with the 
voice of peace and benediction. 

...let New India arise in your place. Let her arise--out of the peasants’ 
cottage, grasping the plough; out of the huts of the fisherman, the cobbler, and 
the sweeper. Let her spring from the grocer’s shop, from beside the oven of 
the fritter-seller. Let her emanate from the factory, from marts, and from 
markets. Let her emerge from groves and forests, from hills and mountains. 

Let us all work hard, my brethren; this is no time for sleep. On our work 
depends the coming of the India of the future. She is there ready waiting. She 
is only sleeping. Arise and awake and see her seated here on her eternal throne, 
rejuvenated, more glorious than she ever was—this motherland of ours. The 
idea of God was nowhere else ever so fully developed as in this motherland of 
ours, for the same idea of God never existed anywhere else. Perhaps you are 
astonished at my assertion; but show me any idea of God from any other 
scripture equal to ours; they have only clan-Gods, the God of the Jews, the 
God of the Arabs, and of such and such a race, and their God is fighting the 
Gods of the other races. But the idea of that beneficent, most merciful God, our 
father, our mother, our friend, the friend of our friends, the soul of our souls, 
is here and here alone. And may He who is the Shiva of the Shaivites, the Vishnu 
of the Vaishnavites, the Karma of the Karmis, the Buddha of the Buddhists, the 
Jina of the Jains, the Jehovah of the Christians and the Jews, the Allah of the 
Mohammedans, the Lord of every sect, the Brahman of the Vedantists, He the 
all-pervading, whose glory has been known only in this land—may He bless 
us, may He help us, may He give strength unto us, energy unto us, to carry this 

idea into practice. 



























My First Meeting with Swami Vivekananda 


KUMUDBANDHU SEN 


One of those fortunate to have met Swami Vivekananda and been inspired by his holy 
company, Kumudbandhu Sen, recounts his first meeting with Swamiji on his return from 
the West to Calcutta. One of the tzvo (the other being Sivami Shuddhananda) who have 
provided for us an eye-witness account of the memorable occasion, Kumudbandhu Sen 
narrates Swamiji's viezv of hozv men and zoomen all over the zvorld being afflicted in 
various ways are in need of service: 'It is necessary to preach religion in the West-the 
land of sense-enjoyment. And here in this country we have to spread, on the foundation 
of religion, their sciences, high outlook and social freedom.' Quite significant are the 
observations ofVijay Krishna Goszvamiji on Swami Vivekananda: 'You are a person who 
is "siddhasankalpa-cmc whose e ! very intention shall be accomplished". And this 
intention is not yotirs; it is he [Sri Ramakrishna] zoho is rousing this intention 
you/ 

This article appeared in Udbodhan, the Bengali journal of the Order in B.S. 1368 at 
pages 69-74. We are thankful to Sri Shoutir Kishore Chatterjee for the lucid 
translation and to the Udbodhan for giving us the permission to print the translation 
of the article. 



I saw Swami Vivekattartda for the first 
time in a real seme when, in 1897, he re¬ 
turned to Calcutta from the West. Before 
that I had seen him once earlier in 1890 in the 
vicinity of the twin temples of Sri Mani 
Gupta in Masjid Bari area. 

I was conversing with Mani Babtt, 
when suddenly a young matt of bright 
brown complexion addressed him saying, 
"Hello, young one*! How are you?' Mani 
Gupta quickly took tine dust of his feet in 
reverential salutation and said, "As He, the 
Lord, has kept me. Are you going to Veni 
Ostad's 1 2 residence?" The young man an¬ 
swered in the affirmative and w<ettt away to 
take his music lessons from Veni Ostad. 

I enquired of Mani Babu, "Who is he?" 
He replied, "He is that Narendranath, whom 
the Master used to describe as a thousand- 


1. The word used, khoka, literally means "baby". 
Mani Gupta was affectionately called thus by 
the disciples of Sri Ramakrishna. 

2. Ostad means an accomplished musician. 


petalled lotus and whom he used to address 
as ""One among the Seven Rishis".' Thereaf¬ 
ter our conversation revolved around 
Swamiji. At that time the monastic names of 
none of them (Swamiji and his brother- 
monks) had become publicly known. Later, 
I had the good fortune of being acquainted 
with Swamis Yogananda, Trigunati- 
tananda, Saradananda and others at the in¬ 
stance of Mani Babu. 

Prabhupada Vijay Krishna Goswami 
put up for some days at the house of Ganga 
Prasad Sen, the highly famous Ayurvedic 
physician of Kumartuli. At the behest of 
Goswamiji, a small booklet containing 
Swamiji"s address before the Chicago Parlia¬ 
ment of Religions and describing such 
things as Swamiji's oratorical powers and 
the unique spell he cast on the Americans, 
was being circulated there among the visi¬ 
tors. From a perusal of that booklet I came 
to know that Swami Vivekananda was none 
other than Narendranath. In that booklet 
mention had also been made of monasteries 
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at Baranagar and Alambazar. 

I became acquainted with the swamis 
of Baranagar Math since the middle of 1893. 
We were young men then. When Swamiji 
returned to India, we had just passed the 
Entrance Examination and got ourselves ad¬ 
mitted to college. At Balaram Mandir we 
used to hold discussions about Swamiji with 
Sri Sri Maharaj^, Yogen Maharaj, Girish 
Babu, Puma Babu and other companions of 
the Master in his divine play. When huge 
receptions were given to Swamiji at Ramnad 
and Madras, descriptions of which came to 
light in the Indian Mirror, young men like us 
became surcharged with a tremendous in¬ 
spiration and I used to go often to Balaram 
Mandir in the afternoon or evening and 
sometimes even in the morning to get news 
relating to Swamiji. 

One day, while a discussion was going 
on there (at Balaram Mandir) about the re¬ 
ception being accorded (to Swamiji) every¬ 
where and that no Reception Committee 
had yet been formed in Calcutta, the person 
whom the Master used to call Naren Jun¬ 
ior 3 4 —he who had become an attor¬ 
ney—spoke out, 'Sri N.N. Ghosh in the In¬ 
dian Nation has praised Swamiji in the high¬ 
est terms. He exerts a great influence on Raja 
Benoy Krishna. Let us make a proposal to 
them and see if a Committee materializes 
from that quarter/ 

Then efforts at forming a Reception 
Committee were made on all sides. The dis¬ 
tinguished citizens of Calcutta and Sri Hiren 
Dutta took special interest in the matter. A 
proposal was mooted to offer a 'certificate of 
honour' to Swamiji in a meeting to be pre¬ 
sided over by Maharaja Lakshmi Narayan 
Singh of Darbhanga. 

Around that time, accompanied by Sri 
Satish Sarkar, a disciple of Sri Vijay Krishna 
Goswami, I once went to see Goswamiji. 
Goswamiji knew my late father and affec¬ 


3. Swami Brahmananda. 

4. Narendra Nath Mitra. 


tionately asked me, 'Are you not the son of 
Prasanna?' I saw that sankirtan (chanting of 
God's name) was held at Goswamiji's place 
regularly in the evening and became en¬ 
chanted on seeing his ecstatic dance (at such 
times). One day I found Goswamiji listening 
with rapt attention to the reading of 
Swamiji's Madras address and commenting 
now and then that everything followed pre¬ 
cisely the line of scriptural reasoning. 

When the Reception Committee was 
formed, I became a volunteer under the 
leadership of Sri Sachindra Nath Bose, a 
devotee. One day, when I went to Balaram 
Mandir at 10 a.m., he gave me a letter to be 
delivered to Narendra Nath Mitra and said, 
'Swamiji is coming to Budge Budge. He 
(Narendra Mitra) should send this letter 
[which mentioned this news] to Sarada Ma¬ 
haraj.' Due to financial constraints, the Re¬ 
ception Committee reserved only a special 
first class compartment for bringing 
Swamiji from Budge Budge to Sealdah Sta¬ 
tion. In the evening on the day prior to 
Swamiji's arrival, I found Girish Babu dis¬ 
cussing with revered Swamis Brahma¬ 
nanda, Yogananda and others: 'The special 
train will arrive early in the morning at 
6 o'clock. Will there be enough gathering at 
that hour in this cold? We desire that the 
general public assemble spontaneously to 
welcome him.' 

Revered Maharaj (Swami Brahma¬ 
nanda) said, 'None of us should take the 
lead. They (the public) will take Swamiji to 
the house of Pashupati Nath Bose at Bagh- 
bazar. It would be proper for us just to ob¬ 
serve from afar. What do you say. Master 
Mahasaya^?' 

Girish Babu responded with a little de¬ 
spondence, 'There has been such an ovation 
in Madras. It will be highly shameful if en- 


5. Mahendra Nath Gupta, the school-master, 
used to be thus called by the disciples of Sri 
Ramakrishna, many of whom were his for¬ 
mer students. 
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thusiasm and fervour do not show up on 
that scale among the public in our land of 
Bengal—in Calcutta, the capital city of In¬ 
dia/ 

At this time, Upendranath, the proprie¬ 
tor of the newly started publication Basumati 
came, and hearing Girish Babu's remark, 
said, 'You will see tomorrow that thousands 
of people will turn up to welcome Swamiji. 
Big placards have been pasted everywhere 
in the city of Calcutta and its suburbs and 
more than a lakh handbills have been dis¬ 
tributed. All this will surely result in a size¬ 
able gathering.' 

Sachin Babu said, 'The Committee has 
erected two huge welcome arches, one at 
Sealdah—at the Harrison Road junction—, 
and the other, in front of Ripon College [then 
at the site of today's Mitra Institution]. We 
have decorated the entire stretch of the road 
from the station to Ripon College with flags, 
flowers, leaves and creepers.' 

Next morning, before day-break, when 
I reached the station at 5 a.m. as a volunteer, 
I found it was difficult to enter the plat¬ 
form—such a huge crowd had assembled 
there. All the houses on Harrison Road, right 
from near the statue of Krishna Das Pal, had 
been decorated by their residents with flags 
and festoons, flowers and leaves. On one 
side were sankirtnn parties, hosts of monks 
and brahmacharins of various denomina¬ 
tions and a vast assemblage of people. On 
account of our volunteers' badges, we some¬ 
how managed to keep standing, as directed 
by the revered Charu Chunder Mitter, on 
the platform in front of the location where 
the special compartment was to halt. 

When the special train carrying 
Swamiji arrived, there was so much jostling 
by the crowd that the revered Ananda 
Charlu literally fell down and the volunteers 
somehow rescued him and took him out. 
Then revered Charu Chunder Mitter gave 
us the direction, 'Form a circle around 
Swamiji and escort him by following us 
along the way we clear for him.' Accord¬ 


ingly, we moved along forming a circle 
around Swamiji. On his alighting from the 
compartment, I had saluted him and he had 
responded by saying, 'That's all right.' 

As soon as Swamiji came outside, the 
public cheered him on all sides with slogans 
of victory. Charu Babu directed the coach¬ 
man to unharness the horses and asked us 
to pull the carriage. Swamiji objected to that 
but Charu Babu said, 'We are welcoming 
you; your objection will not stand. They 
would with ease take you upto the Ripon 
College.' 

Then Swamiji, bedecked with garlands, 
remained standing and saluted all with 
folded hands. Captain and Mrs. Sevier and 
Mr. Goodwin were seated on the phaeton. 
Swami Trigunatitananda, who was stand¬ 
ing at the back of the phaeton, cheered aloud 
in the names of the Master and Swamiji. 
Near the crossing of the Amherst Street, in 
front of the residence of Vijay Krishna 
Goswamiji, the phaeton came to a stop due 
to the huge crowd. We then saw Goswamiji 
saluting Swamiji with folded hands from his 
second floor verandah. Swamiji also looked 
in his direction and returned the salute. 

With great difficulty Swamiji was con¬ 
ducted to the narrow courtyard of the earlier 
Ripon College building. He was guided to a 
table and chair placed on a small and simple 
looking verandah. It was impossible to de¬ 
liver a speech from there. Swamiji stood up 
and said in English only this much, 'I have 
been fascinated and delighted by your en¬ 
thusiasm and welcome. It is impossible to 
deliver a lecture here. With my conveying 
my thanks to you, let this meeting be dis¬ 
solved.' 

As I turned back, I found that my 
friend, the well-known actor and play¬ 
wright Aparesh Chandra, was on the verge 
of being crushed by the crowd. He was 
somehow lifted up and extricated. The 
young men, including us, were so charged 
with enthusiasm that we said, 'We will draw 
this phaeton upto the house of Pashupati 
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Nath/ As we thus went along drawing 
Swamiji's carriage, slowly the crowd began 
to thin. Swami Subodhananda was standing 
on one side of the road and Latu Maharaj on 
the other, among the crowd at a distance and 
were looking at Swamiji. 

Swamiji asked us to stop the phaeton in 

front of Puma Babu's house on Cornwallis 

» 

Street and told Sarada Maharaj, 'Send word 
to brother Puma/ Purna Babu was bathing 
at that time. He came out wearing wet 
clothes, and prostrating himself before 
Swamiji, said, 'I saw you from a distance at 
the station itself and came away to avoid 
being late at the office/ Swamiji said, 'Come 
after evening and see me/ 

Shouting cheerful ; 'slogans we drew the 
carriage upto the house of Pashupati Bose. 
There too had been erected a huge welcome 
arch decorated with flowers. Pashupati Bose 
and others saluted Swamiji in front of the 
gate and were conducting Swamiji inside, 
when Swamis Brahmananda and Yoga- 
nanda garlanded him. Swamiji bowed to 
both and said, 'As with one's guru, so with 
the sons of the guru/ Maharaj too replied, 
'The elder brother is as respectable as one's 
father/ As Master Mahasaya came forward 
and saluted, Swamiji said, 'Oh my girl com¬ 
rade!' Then as Amrita Lai Bose, the master 
dramatist and actor, saluted him, he said, 
'Here is Vinde^, the lady-messenger' and 
made all kinds of fun with him and the 
others. Hutko Gopal 6 7 was seated on a bench 
below. Swamiji saw him and said, 'Hello 
Hutko, I still remain the same Naren. Why 
do you hide there? Come here. I have not 
forgotten the Bengali dialect.' After ten min¬ 
utes or so, Pashupati Bose and others came 
to take Swamiji inside. 

As soon as Swamiji went upstairs, 
Girish Chandra put a garland around his 
neck and was about to salute him when 


6. Vrinde, the companion of Radha, who acted 
as her messenger. 

7. A devotee of Sri Ramakrishna. 


Swamiji held his hands and said, 'What is 
this, G.C.^? That will bring ill luck to me. I 
have carried your Ramakrishna across the 
seas with the shout of "Jai Ram".' 9 Looking 
at Swamiji, Girish Babu beamed with an 
exuberance of joy. He was so overwhelmed 
that he could hardly utter a word. 

Thereafter Swamiji went to the adjoin¬ 
ing room with Master Mahasaya and began 
to converse. Addressing the latter, he said, 
'Master Mahasaya, in all this [conquest of 
the West] that you witness, I am nothing but 
an instrument. It is he who sent me there. 
And as regards our Holy Mother—I ap¬ 
prised her that the Master had indicated to 
me [to go to the West] and asked her permis¬ 
sion and command. Through the blessings 
of the Mother, I could cross all hurdles with 
ease and become the cynosure among hosts 
of great scholars, persons endowed with 
wisdom, scientists and thousands of men 
and women in that land [western countries]. 
I realize all these as the play of our Master. I 
have much to say; I will tell you sometime 
later on. However, I am now convinced that 
in this country there has been enough of 
religious preaching; what is wanted is edu¬ 
cation. What India badly needs at present is 
that her masses have clean clothes to wear, 
have enough food to fill their stomachs, get 
education and earn their livelihood. Master 
Mahasaya, when I saw the riches of those 
countries, I used to think about the wretched 
condition of our country and felt like weep¬ 
ing. I recalled the stanzas from Meghadiitam: 

The mansions of that city may well be 
compared with you, O cloud, there is corre¬ 
spondence in features: while flashes of light¬ 
ning play within you, they have charmingly 
attired damsels moving within them; while 
you have the rainboiv, they have their paint- 


8. Swamiji used to address Girish Ghosh as 

G.C. 

9. Reference is to Hanuman's crossing the sea 
to Sri Lanka in one bound with the cry "Jai 
Ram'. 
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ings ; you have your deep rolling rumble, they 
have their drums sounding forth music; you 
contain pellucid water ivithin you,they have 
their interior bedecked with transparent 
gems; you soar so high , their roofs kiss the 
skyf {) 


And in our country we have all around re¬ 
fuse and stench, half-naked humans—lus¬ 
treless, dimsighted, illiterate men and 
women. Seeing them, I thought that to serve 
them is the religion of the day for India. Did 
not the Master use to say one cannot have 
religion on an empty stomach? My aim is 
precisely to preach this religion (of service). 
The Master protected me from all tempta¬ 
tions in the West. And what a, won- 

. # 

der—some of the people there had already 
come to know the ideas of the Master, some 
of them in dream. I looked upon the women 
there like mothers and sisters. Among them 
many served me like mothers and sisters. It 
is necessary to preach religion in the 
West—the land of sense-enjoyment. And 
here in this country we have to spread, on 
the foundation of religion, their sciences, 
high outlook and social freedom/ At this 
time Maharaj came and said, "Arrangements 
have been made to serve you tea and re¬ 
freshments/ 

Swamiji said, "Raja, I saw Vijay Babu on 
the way. Could you not bring him and ar¬ 
range for his stay at the Math?' 

Raja Maharaj said, "Now he has many 
disciples, male and female. We don't have 
enough room to lay our beds. If he stayed 
alone, that would have been another mat¬ 
ter." Swamiji said, "I will meet him soon." 

Knowing beforehand the day Swamiji 
would go to the residence of Prabhupada 
Vijay Krishna Goswami on Harrison Road, 
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-Meghadutam, Uttarameghah, 1 


I went there beforehand. I saw that a sepa¬ 
rate seat had been arranged in front of 
Goswamiji. Goswamiji was waiting for the 
appointed time specified by Swamiji. About 
ten to fifteen persons were present near 
Goswamiji at that time. But by the time 
Swamiji came upstairs quite a crowd assem¬ 
bled there. Both made prostrations to the 
other for a long while. Goswamiji said, 
'Glory to Ramakrishna! It is he who is doing 
everything through you. At Dhaka, when I 
was engaged in worship, I saw that he was 
present by my side touching my body. 
When I go to Dakshineswar, I get to see him 
at Panchavati and in his room." 

I [the narrator] have seen Goswamiji 
doing circumambulation at Panchavati and 
also dancing in the room of the Master with 
raised arms uttering the words 'Glory to 
Ramakrishna". 

Swamiji said, "I saw many such things 
in the West. I felt in the heart of my hearts 
that I am only an instrument; he is working 
through me." 

Goswamiji said, 'How marvellous it is! 
One day I went to him at Dakshineswar; not 
many people were there at the time. He was 
alone in an ecstatic mood. As soon as I pros¬ 
trated myself before him, he said, "Are your 
worship, meditation and all that going on all 
right? The six passions associated with the 
body are great obstacles in the path of dis¬ 
crimination and renunciation." In reply I 
said, "But I have not been able to subjugate 
lust." Then the Master said, "What! You are 
taking God's name so much and yet lust has 
not come under control!"' Goswami said 
that thereafter Sri Ramakrishna touched 
him and uttering the words, "Onwards ho! 
Be you immersed in the ocean of Existence- 
Knowledge-Bliss", plunged into samadhi. 
Goswamiji on his part felt the transmission 
of a power like an electric current through 
his body. 11 

Swamiji said, "That he used to transmit 


11. The episode is described in the book written 
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power through a mere touch, I have myself 
experienced first-hand. My intention is to 
establish some Ashramas in India; presently 
they are being established in Madras, Cal¬ 
cutta and Benaras. My English friends, the 
Sevier couple, want to start an Ashrama at 
some secluded place in the Himalayas. 
Though on the lookout for a site, as yet none 
has been decided upon. They intend to 
found an Ashrama in the sacred Himalayas 
and to pass their lives there in worship and 
meditation. A few monks and brahma- 
charins will also be there to assist them. 
Please give your blessings—you are my 

by Goswamiji duriijg the period of his ob¬ 
serving silence. 


elder and worthy of respect like the 
guru—so that I can give these intentions 
practical shape/ 

Goswamiji replied, 'You are a person 
who is " siddhasankalpa —one whose every in¬ 
tention shall be accomplished". And this in¬ 
tention is not yours; it is he who is rousing 
this intention within you.' 

After discussing this topic, they both 
started talking about the divine state of the 
Master and in course of doing that both 
became overwhelmed with ecstasy. Later, 
the two prostrated themselves before each 
other again and thereafter Swamiji took 
leave. 

That divine scene continues to shine 
vividly in my memory even now. □ 


Centenary Celebrations of The Ramakrishna Mission: 

A Benedictory Message 

(Continued from page 579) 


organization. Its chief work is the spiritual 
transformation of man. Hence Swamiji has 
set for the Ramakrishna Mission a two-fold 
motto: dtmano moksartham, jagaddhitdya ca 
('For one's own liberation and for the wel¬ 
fare of the world.'). For the spiritual trans¬ 
formation of man Swamiji has prescribed 
the path of synthesis of the four yogas: 
Jnana, Bhakti, Yoga and Karma, represented 
by the well-known emblem that Swamiji 
himself designed for the Ramakrishna Mis¬ 
sion. 

The hundred years that the Mission has 
left behind may be only just a beginning 
compared to the great task that lies before it 
in the coming centuries. But the power of Sri 
Ramakrishna, the Holy Mother and Swami 
Vivekananda that has sustained the Mission 
all these years will continue to support and 
guide it in future also, and it will become a 


progressively better channel for the flow of 
their grace and love to larger and larger 
number of people all over the world. 

On the happy occasion of the inaugu¬ 
ration of the centenary of the Ramakrishna 
Mission, I pray to Sri Ramakrishna, the Holy 
Mother and Swamiji for the successful com¬ 
pletion of the function. May their blessings 
be on all who participate in it! □ 


Do you know where those who 
speak of the formless God make their 
mistake? It is where they say that God 
is formless only, and that those who 
differ from them are wrong. 

—Sri Ramakrishna, 
Tales andParables , p. 172 


Netaji Subhas in the Light of 

Swami Vivekananda 


SWAMI ATMABODHANANDA 

The Swami, a monk of the Ramakrishna Vedanta Math , Calcutta, analyses in this 
article the influence of Swami Vivekananda s life and message on Subhas Chandra Bose 
whose birth centenary is being celebrated this year. An additional aspect the author has 
highlighted is the often-ignored central feature of Netaji's personality—his spiritual 
aspiration. 


The Birth Centenary Year (1897-1997) 
of Netaji Subhas Chandra Bose is being cele¬ 
brated all over India. On the 23rd day of 
January every year, people in general re¬ 
member him as a freedom-fighter; politi¬ 
cians respect him as a great political leader; 
social workers look upon him as a social 
reformer. People from all walks of life ob¬ 
serve this day as a holy anniversary day. 
However, the point is: Is he only a revolu¬ 
tionary, a diplomat, a social reformer, or 
something else too? 

From his childhood Subhas Chandra 
Bose v* as inclined to spirituality. Of course 
he was attracted to this life through the in¬ 
fluence of his mother Smt. Prabhavati Devi 
who loved to read The Gospel of Sri Rama¬ 
krishna. Subhas Chandra also used to read 
the Gospel. When Subhas was only six years 
old, Swami Vivekananda passed away from 
this world. As to how he came under the 
benign influence of Swami Vivekananda, 
Subhas writes in his autobiography: 

One day by sheer accident I stumbled 
upon what turned out to be my greatest help 
in this crisis. A relative of mine, who was a 
new-comer to the town, was living next door 
and I had to visit him. Glancing over his 
books, I came across the works of Swami 
Vivekananda. 1 had hardly turned over a few 
pages when I realized that here was some¬ 
thing which I had been longing for. I bor¬ 
rowed the books from him, brought them 


home, and devoured them. I was thrilled to 
the marrow of my bones. 1 
And day by day he grew spiritually. He used 
to regularly chant the Bhagavad-Gita , and 
practise Yoga and meditation. Swamiji's hu¬ 
manistic ideals and revolutionary talks in¬ 
spired young Subhas. Although Swami 
Vivekananda was a sannyasi, to Subhas he 
was an ideal man, a rebel sannyasi. 

Swamiji had once said, T am a voice 
without a form 7 . Subhas Chandra read The 
Complete Works ofSzvami Vivekananda , felt the 
silent inspiration of Swami Vivekananda, 
and determined to lead the life of a 
brahmacharin. In his heart resounded 
Swamiji's clarion call, 'Arise! Awake! and 
stop not till the goal is reached'. 'Subhas saw 
light. His inward conflict came to an end, 
and a new ideal inflamed his soul.'^ In a 
letter dated 21 August 1914 to Hemanta 
Sarkar, Subhas wrote, 'Now I have gained 
spiritual power, so I do not care for anybody 
now. So long I was a Sannyasi in disguise, 
now I am going to be a full-fledged 
Sannyasi.... and gladly accept it.'^ 

He always followed Vivekananda's na¬ 
tionalistic ideals and regarded him as the 


1. An Indian Pilgrim , Netaji's Life and Writings, 
Part I (Calcutta: Thacker, Spink & Co. Ltd., 
1948), p. 42. 

2. S.A. Ayer, Story of the I.N. A., 1972, p. 6. 

3. Hemanta Sarkar, Sitbhasher Sange Baro Bachar 
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Soul of India. He wrote in his life story: 

1 was barely fifteen when Vivekananda 
entered my life. Then there followed a revo¬ 
lution within and everything was turned up¬ 
side down.... Many of the questions which 
vaguely stirred my mind... found in him a 
satisfactory solution.... 1 had previously 
thought of studying philosophy... Now I 
thought of the path which Vivekananda had 
indicated. 

From Vivekananda 1 gradually turned to 
his master, Ramakrishna Paramahansa. 
Vivekananda had made speeches, written let¬ 
ters, and published books which were avail¬ 
able to the layman. But Ramakrishna who 
was almost an illiterate man, had done noth¬ 
ing of the kind. He Had lived his life and left 
it to others to explain it.... there were books 
or diaries published by his disciples which 
gave the essence of his teachings as learnt 
from conversations with him. The most valu¬ 
able element in these books was his practical 
direction regarding character-building in 
general and spiritual uplift in particular.... 
There was nothing new in his teaching, the 
Upanishads having taught thousands of 
years ago that through abandonment of 
worldly desires alone can immortal life be 
attained. The effectiveness of Ramakrishna's 
appeal lay, however, in the fact that he had 
practised what he preached, and that, accord¬ 
ing to his disciples, he had reached the acme 
of spiritual progress. 4 

When the desire for a guru grew 
stronger and stronger, Subhas with a friend 
of his left on a pilgrimage in the summer 
vacation of 1914. This took him to Benares 
where they were welcomed by Swami 
Brahmananda who knew Subhas's family 
very well. 8 

'Many a night, after dinner, while in 


:1912-1924 (Bengali), 1946, p. 47; See: Swami 
Gambhirananda, Cihlanayak Vivekananda 
(Bengali), (Calcutta: Udbodhan), p. 892. 

4. An Indian Pilgrim , pp. 43-4. 

5. Ibid., pp. 79-82. 


Singapore, he [Subhas] used to send his car 
to the Ramakrishna Mission to fetch the 
Swami in charge or his fellow-missionary, 
Brahmachari Kailasam, and spend a good 
two hours or so in spiritual Communication 
before retiring into his study.... Or, late at 
night, he used to drive incognito to the Mis¬ 
sion, there change into a priestly silk dhoti , 
shut himself up in the prayer room, rosary 
in hand, and spend a couple of hours in 
meditation. 6 In Subhas Chandra Bose as I 
Knew Him, Mrs. Kitty Kurti writes of him, 
'No doubt... a mystic, a spiritual man... a 
person of obvious spirituality/' 7 This was 
the secret of Netaji's striking courage in the 
face of sudden and imminent danger and 
death. 

Subhas Chandra also met Swami 
Abhedananda, the spiritual brother of 
Swami Vivekananda in the Ramakrishna 


Vedanta Math at Calcutta on 15 August 
1938, and held discussions with him on dif¬ 
ferent aspects of Indian culture and the sub¬ 
ject of India's freedom. 

Freedom-fighter Charu Chandra Gan¬ 
guly speaking of Subhas recollects, 'Vivek¬ 
ananda was his ideal thought/ 8 Subhas 
used to recite from Vivekananda's 'Kali the 
Mother': 


Who dares misery love, 

And hug the form of Death, 

Dance in Destruction's dance. 

To him the Mother comes.^ 

In daily life Subhas Chandra followed 

6. S.A. Ayer, Unto Him a Witness (Bombay: 
Thacker & Co. Ltd., 1951), p. 269. 

7. (Calcutta: Firma K.L.M. Pvt. Ltd. 1966), p. 3. 

8. Swami Purnatmananda, '28.11.76 Tarike 
Charu Chandra Gangulir Sakshatkar' (Ben¬ 
gali); See 'Subhasher antare agun dharie di- 
yechen Vivekananda', Barlaman (Bengali 
Daily), 23 January 1996, p. 12. 

9. The Complete Works of Swami Vivekananda 
(Calcutta: Advaita Ashrama, 1989), vol. 4, 
p. 383. 
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the rule: "Example is better than precept/ He 
was practical, not emotional. In a letter 
dated 20 November 1915, he wrote, "My life 
is not for enjoyment, my life is a mission, a 
duty' 1(1 and held, "there is also the joy and 
glory of struggle, and ultimate victory." 11 

On the method used by Subhas, Ro- 
main Rolland wrote in his Diary: 

.. .he [Subhas] does not consider terrorism 
as a truly political method and he is for an 
organized non-cooperation which does not 
exclude violence and he is. well resolved to 
use it in struggle; the big question is how to 

I ry 

get the masses interested in this struggle. 

And according to Mahatma Gandjri, 
The greatest lesson that we can draw'from 
Netaji's life is the way in which he infused the 
spirit of unity amongst his men so that they 
could rise above all religious and provincial 
barriers and shed together their blood for the 
common cause. 13 

Subhas Chandra is a great political 
leader no doubt, but he was influenced by 
Swamiji's ideals: 'Man-making religion", 
"Character-building" and "Service to man in 
the spirit of worship of God". He wrote, 

I took politics not as a job, but as a service 
to man, i.e. to remove bondage of mother-In- 
dia, and India is my meditation, worship, 
Sadhana. 14 

If we serve man that will be worship of God. 
Because God is in everything indeed. So by 


10. Subhas Chandra Basu, Patravali 1912-1932, 
(Bengali), (Calcutta: M.C. Sarkar & Sons Pvt. 
Ltd., 1968), p. 65. 

11. The Indian Struggle (1920-42), ed. Sisir Kumar 
Bose, (Calcutta: Netaji Research Bureau, 
1981); See Bartaman (Bengali Daily), 23 Janu¬ 
ary 1996, p. 10. 

12. Bartaman (Bengali Daily), 23 January 1996, 
p.9. 

13. Netaji: His Life and Work, ed. Ram Sharma 
(Agra: Shivalal Agarwala & Co. Ltd., 1948), 
p. iii. 


service to man, one can reach the highest 
salvation and raise oneself to the stage of 
godliness. This service was the motto of Sub¬ 
has Chandra's life, and that was his religion. 
Through service to mankind Subhas wanted 
nation building, national reconstruction 
which is in tune with what Swami Ab- 
hedananda said on the doctrine of Karma: 

The ultimate aim of life will be served if 
we can discharge the debt which we owe to 
our own selves. If we keep this idea ever in 
our mind as we work in the family, in the 

society, or in the state, we shall work without 

# 

seeking any result, whether personal glory, 
wealth or even moral satisfaction; and all 
work performed in this spirit will purify our 
souls from selfishness, hatred, jealousy and 

15 

anger. 

In a letter dated 23 March 1920 to Charu 
Chandra Ganguly, Netaji expressed his 
deep faith in Swamiji's ideals thus: 

Swami Vivekananda used to say that In¬ 
dia's progress will be achieved only^by the 
peasant, the washerman, the cobbler and the 
sweeper. These words are very true.... If In¬ 
dia will ever rise again, that will come 
through the power of the people. 16 

Swamiji's voice often echoed in Netaji's 
speeches. In the midst of a gathering at Pune, 
Netaji said: 

My Master Swami Vivekananda said, 
'Freedom! Freedom is the song of the soul. 
Freedom is the real Amrita.' 17 
Subhas Chandra was deeply inspired by this 
utterance and he dedicated his whole life to 

(Continued on page 608) 

14. Samar Guha, Netajir Svapna O Sadhana (Cal¬ 
cutta: Calcutta Book House, 1970), p. 52. 

15. Doctrine of Karma (Calcutta: Ramakrishna Ve¬ 
danta Math, 1989), p. 79. 

16. Subhas Chandra Basu, Taruner Svapna (Cal¬ 
cutta: Sriguru Library, 1945), p. 93. 

17. Pranabesh Chakravarti, Viswavani, (Bengali 
Sakha) Aswin 1402, p. 317; Also see "Swami 
Vivekananda'—Subhas Chandra Basu, ]u- 
gantar (Bengali Daily), 10 January 1996, p. 7. 



Satyagraha: A Way of Life 


L. THOMPSON WOLCOTT 

Something needs to be told about the author in his own zvords. He lived in India and 
tzvice met Mahatma Gandhi when he came to his tozvn to hold'prayer meetings'. He also 
participated in a Gandhi memorial prayer meeting with Hindu and Muslim relgious 
leaders. He had visited Gandhi's secretary at Sevagram after the tragic death of Gandhi. 
He toured India, lecturing at universities and civic chibs, preparing for the World Peace 

i 

Conference held in Gandhi's memory in Calcutta. He zoas intimate with Mahatma 
Gandhi's son, Manila!, and exchanged letters with him. A student of the Bhagavad Gita, 
and well read on Gandhi , non-violence and satyagraha, the author in this enriching 
article brings out the inner essence of satyagraha, as a way of life suited to usher a nezv 
world order. 


There are great words, conveying great 
ideals with universal application, whose 
meaning we neglect. We use them com¬ 
monly, narrowly, and forget their full sig¬ 
nificance. We need to look back from time to 
time to rediscover them. Such a word is 
satyagraha. 

We remember its first appearance in 
1907 in a movement of civil disobedience, 
non-cooperation with the South African 
Government's 'Asiatic Registration Act'. 
The young lawyer from India, Mohandas K. 
Gandhi, corned a word to characterize the 
movement. Satyagraha would define and at 
the same time empower the movement. It 
would affect not only the agents of oppres¬ 
sion but also the oppressed. 

What is satyagraha? Its meaning grew as 
Gandhi pondered over his experiences, then 
and later in India through major civil dis¬ 
obedience campaigns in 1920-22, 1930-32 
and 1940-42. 

Subsequently its meaning has often be¬ 
come diluted in popular usage. One Hindi 
dictionary defines it simply as 'civil disobe¬ 
dience, passive resistance'. In the 1920s, 
when Gandhi's satyagraha came to promi¬ 
nence, some writers applied it loosely to 
earlier reform movements in India. 

While Gandhi was undergoing his last 


satyagraha fast, hoping to influence the 
Hindu and Muslim communities to cooper¬ 
ate, a group of students began their own 
'satyagraha fast', as they called it. They sat in 
front of the house where Gandhi was fasting 
and they refused food, vowing to fast until 
Gandhi would call off his campaign. 

When India had won its independence 
without violence and had its own army and 
after Gandhi was killed by violence, one 
who had been his follower in pre-inde¬ 
pendence days said, 'Satyagraha was only a 
means we used because we had no arms and 
no power. Now we have arms and power. 
We no longer need satyagraha.' 

Many consider satyagraha but a strike, 
although without violence, to achieve social 
ends or simply for expressing any grievance 
or for any purpose when other means are 
lacking. If the goal of the strike is 
achieved—higher pay, perhaps, or better 
working conditions or easier examina¬ 
tions—the satyagraha is called off, mission 
accomplished! 

Satyagraha, however, as the theme of 
Mahatma Gandhi's life of selfless action, 
was not a temporary expediency. It meant 
more than civil disobedience, non-coopera¬ 
tion, passive resistance, or non-harming. To 
him it came to mean an attitude, a nature, a 
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life discipline affecting one's own being and 
all human relationships. 

Remember the two words Gandhi put 
together: satya and agraha. Satya, cognate to 
sat, which signifies 'being, essence, reality', 
connotes 'integrity, the quality of goodness, 
probity, virtue, sincerity, veracity, that 
which is faithful and pure, without defect'. 
It corresponds to words used in modem 
Indian vernaculars that mean 'that which is 
right, true, virtuous, real, genuine'. 

Agraha means 'firmness, persistence, 
enduring', even 'obstinate insistence'. The 
combination of these two words says of the 
satyagrahi (one who practises satyagraha) that 
he will persist in unshakable loyalty to the 
goal of justice and rightness he believes in 
and he can be trusted not to deviate from 
faithfulness to what he considers the ulti¬ 
mate truth in human relations. His integrity 
of behaviour can be counted on. He will not 
stop from veracity to gain his ends but will 
be strictly honest with himself and with any 
opponent. The means (satyagraha) in fact 
characterizes the end. Thus, Gandhi com¬ 
bined the Hindu concept of the essence of 
being with the social goals of modem man. 

Satyagraha, firmness in, or persistence 
in, or insistence on, truth meant, for Gandhi, 
refusal to compromise with evil under any 
circumstances. It meant to act out what one 
believes to be right even if that meant resis¬ 
tance to man-made laws which are contrary 
to or violate that rightness. 

Gandhi understood the highly re¬ 
garded but usually neglected teaching in the 
'Sermon on the Mount' about the right re¬ 
sponse in human relations. To persecuted 
believers Jesus says, 'Resist not him that is 
evil.. .whoever smites you on the right cheek 
turn to him the other also.... Love your ene¬ 
mies... and pray for them that persecute 
you' (Cf. Matthew, 5:39,44). 

Gandhi also searched the inner signifi¬ 
cance of ahintsa and extended the general 
understanding of it, 'non-violence', as an 
essential element of satyagraha. 


A group of friendly soldiers entered the 
compartment of a train I was riding one 
night. They were on their way to war ma¬ 
neuvers. They carried guns with fixed bayo¬ 
nets, holding them between their knees. A 
cockroach scuttled out from among their 
luggage and ran across the floor. I pulled my 
rucksack out of its way. One of the soldiers 
held up his hand and cautioned with a smile: 
'Don't kill! Don't kill! Ahimsal' He sat there 
with bayoneted gun in hand, ready to kill 
human beings in defense of his country. But 
he believed in ahimsa, non-violence. 

During the Hindu-Muslim strife at the 
time of partition of Pakistan and India, a 
refugee who had lost house and family, ex¬ 
plained it, 'Our Lord Krishna in the Bha- 
gavad Gita says: "If you are a soldier in 
battle strike to kill your enemy. That is your 
duty ( dhanna ). Do your duty with all your 
might but do it without motive, without 
hatred, without passion, without emotion, 
without fear or favour, without caring about 
the results.'" 

Ahimsa is typically thought of as pas¬ 
sively indifferent non-harming. Such non- 
emotional detachment avoids anger and 
passion. 

Gandhi's satyagraha , however, went 
further as active concern for the 'enemy'. He 
even spoke of ahimsa as love for the enemy. 
It has an end in view. It has a goal: to change 
society and to change the attitudes that per¬ 
mit injustice in society. This means: to 
change the perpetrator of injustice rather 
than to punish him. 

Gandhi was convinced that violence is 
a clumsy weapon which creates more prob¬ 
lems than it solves, and leaves hatred and 
bitterness as lingering obstacles to reconcili¬ 
ation. Satyagraha was not designated to van¬ 
quish opponents but to effect a climate in 
which appeal could be made to the con¬ 
science of the opponent and thus convert 
him to goodwill, bringing about a settlement 
honourable to both parties. 

Such a response, the ability to avoid 
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anger, bitterness, and retaliation can only be 
possible, Gandhi advised repeatedly, 
through prayer and trust in God. 

Hindu tradition provided mental poise 
and self-control. Anyone, who seriously 
seeks salvation, Hindu scriptures say, must 
practise self-restraint, renunciation, pa¬ 
tience, deep concentration, and faith. 

The practice of satyagraha , therefore, 
needed preparation. This included self- 
examination, a willingness to acknowledge 
mistakes and failures. This preparation 
might include fasting, which Gandhi did 
often. It required self-denial and simplicity 
of life-style. It had to prepare one for suffer¬ 
ing without complaint. 

Together with purity in one's personal 
life, Gandhi demanded of his followers serv¬ 
ice to people in need. He would sometimes 
pull his satyagrahis away from active civil 
disobedience to participate for a while in 
active aid to people who, like the outcasted 
harijans, were victims of social injustice. 

The satyagrahi persists in pursuing the 
dual goal of overcoming an unjust social 
situation and at the same time reconciling 
the enemy. It becomes an experience in dou¬ 
ble exposure. 

Thus, the battle for India freedom was 


waged on a moral and on a psychological 
font. The British conscience Gandhi knew 
well and he had a certain empathy with the 
British mind. Empathy with the antagonist, 
then, allows one to understand why the en¬ 
emy acts as he does, and to speak to his 
motives and to appeal to the best in him. 

Gandhi went so far as to recommend 
that his followers 'trust the word of the en¬ 
emy' as far as possible. 'The basis of satya¬ 
graha/ he declared, 'is to be found in faith in 
human nature. It consists in the faith that it 
is possible to change the most wicked of 
men' (Quoted in the diary of his secretary, 
Mahadev Desai). 

In time, satyagraha came to mean, for 
Gandhi, a total life of self-discipline. It was 
abandonment of creature comfort and secu- 
tiry for the sake of dedicated service to hu¬ 
manity. This was his definition of purity. 
Although perfection in the practice of satya¬ 
graha might belong to only a few, it was to 
be expected of all. Satyagraha , as an ultimate 
weapon, was to be a way of life and as such 
becomes the only hope, the only means now 
existing in all the world among people of 
every persuasion for effecting the transfor¬ 
mation to a 'humanity without violence'. D 


CORRECTIONS 


January 1997 Issue 

P. 64, Column 2: 'Buckinghamshire—1948' should read 'Buckinghamshire—1934'. 
P. 91, Column 2, Under Trabuco Canyon, California: 'Property transferred 1947' 

should read 'Property transferred 1949'. 

March 1997 Issue 

P. 323, Review of the book Vivekananda: East Meets West, Column 2: Line 6: '(1) that 
there is already a sweet union between the East and the West' should read '(1) that 
there is a sweet union of the East and the West in Swami Vivekananda'. Line 16: '1. 
A Sweet Union between East and West' should read '1. East Meets West in Swami 

Vivekananda'. 














An Ardent Wish 


KALYANI BOSE 

Of all the blessings I received so far 
One outshines the rest 
In vivid glory and striking grace 
It is by far the best. 

The sacred privilege to be bom, O Mother! 
as a daughter of the beloved land of gods 
Where the stars, the moon, the rising sun 
All sing the glory of the Divine One. 

Where trees and rivers and distant hills 
Dance in the rhythm of heavenly bliss 
Where every'bird catches its lilt 
From the fountain of the Eternal Hymn! 

Your undulating fields, your grassy glades. 

Far away call from an unknown shepherd. 
Scorching sun on a summer noon, 

Tingling bells of a grazing herd! 

What big a lump they bring to my throat. 

What pang from fervent nostalgic thoughts! 
Could ever the comforts of a western world 
Put all of them to a naught! 

Your serene evenings, your age-old chores. 
Smell of dust and sweat of folks. 

Your homebound birds and cattle in ravine. 
They are mine! they are mine!! they are all mine!!! 
On your bosom I came a thousand times 
I suckled your breasts with tender lips 
I clutched your hair with tiny hands 
I played at your yard a thousand tricks! 

If I am ever to be born again, O Mother! 

Grant me one last ardent wish. 

Amidst your rivers and hills and dales 
Grant me a place to grow and flourish. 

To touch and taste, to hear and smell 
Your earth and water, your songs and scent 
To dance and sing and play and laugh 
And peacefully sleep at journey's end! 



The author is an NRI living in the United States of America for the last fifteen years. 
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GOD WHO WALKED ON EARTH: THE 
LIFE AND TIMES OF SHIRDISAI BABA;Ran- 
gaswami Parthasarathy; publ. Sterling 
Paperbacks, Sterling Publishers P. Ltd., 
L-10 Green Park Extn., New Delhi 
110 016; 1996; pp. 230; Rs. 95I-. _ 


This book is a loving tribute to the simplicity 
and greatness of a truly enlightened soul—the 
Sai Baba of Shirdi—by a devoted disciple, Ran- 
gaswami Parthasarathy. Shirdi Sai Baba was re¬ 
vered as a God, as an avatar, by people from all 
strata of society. Sai Baba's teachings were based 
upon secular and humanitarian ideals. The avail¬ 
able material about Sai Baba came through ballad 
singers and discourses by itinerant entertainers. 
The real biographer of Sai Baba, however, was 
Narasimha Swamiji. Rangaswami Partha- 
sarathy's book is based on the writings of Nara¬ 
simha Swamiji, and Hemadpant's Sai Satcharita , 
which is an authentic source material on the life 
and times of Baba. The book has a foreword by 
Swami Harshanantia. It is divided into 12 chap¬ 
ters with a bibliography at the end. The book 
deals with the life of Sai Baba, and narrates the 
miraculous experiences of his devotees. 

Sai Baba's greatness lay in his eclectic ap¬ 
proach to life. Baba insisted that mere external 
conversion into religion was meaningless. Con¬ 
version of the heart which led to spiritual enlight¬ 
enment and God was his ideal for mankind. As 
a devotee aptly remarked, 'The eminence of Baba 
as a saint is not in his striking out a new line of 
thought or expounding a new philosophy or re¬ 
ligious system. His greatness consists in drawing 
to himself men without any faith or adequate 
faith in their own ancient systems' (p. 134). An 
inculcation of the virtues of love, tolerance, pa¬ 
tience, industry, and total submission to the will 
of God were the keystones of his philosophy. The 
book gives extensive illustrations of the positive 
changes induced in those who came into contact 
with Baba. 

This book is a rich storehouse of spirituality 
illuminating thoughts and incidents. The sim¬ 
plicity and lucidity of the language is an added 
advantage. In today's world of intolerance and 
fundamentalism, such books are invaluable and 
indispensable. 

Dr. Rama Nair 

9 
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the book of LIFE; Roy Eugene Davis; 
publ. Motilal Banarsidass, 41 U.A. Bun¬ 
galow Road, Jawahar Nagar, New 
Delhi 110 007; 1993; pp. 157; Rs. 65/-. 


The Book of Life as its sub-title claims is 'Every¬ 
one's Commonsense Guide to purposeful living 
and spiritual growth into the 21st century and 
Beyond'. It is written by Roy Eugene Davis, a 
direct personal disciple of Paramahansa Yoga- 
nanda, and a world-travelled teacher of medita¬ 
tion practices and spiritual growth processes. 
The book has an Introduction, followed by eight 
chapters, and a thought-provoking index. The 
book deals comprehensively and practically 
with the process of spiritual evolution that is 
possible and attainable in this world itself. The 
author attempts to convince us that we can suc¬ 
cessfully relate to the present, and prepare for the 
future by awakening and realizing our innate 
spiritual consciousness. Spiritual growth can be 
achieved by passing through seven broad cate¬ 
gories of soul-awareness referred to as 'the seven 
stages of unfoldment'. There is an interesting 
analysis of the 'seven vital centres in the subtle 
body and corresponding states of conscious¬ 
ness'. The highest centre is the 'Crown Chakra' 
located in the upper brain, and related to total 
spiritual freedom. The lowest is the 'Base 
Chakra' located at the bottom of the spinal path¬ 
way, and related to instinctive behaviour and 
attachments. 

The process of spiritual liberation is possible 
by refining and regulating our natural desires. It 
is 'not one of escape from reality, but a more 
comprehensive realization of it' (p. 65). The 
author stresses the importance of meditation and 
prayer as a practical mode through which spiri¬ 
tual realization can be achieved. Similar ideas 
have been dealt with by many writers in the past. 
But this book stands out because of the commit¬ 
ment and sincerity of the writer. A noteworthy 
feature is the graded sections on 'Practical Appli¬ 
cation' which help the seeker to arrive at the 
process of self-transformation through surren¬ 
dered and devotion to God. The language is 
simple and forthright, and the message is clear. 
Only an expanded state of awareness can help 
one in dispassionately performing one's 'Wis¬ 
dom-guided' service for the sake of others. It is a 
book that is sure to provide the right spiritual 
guidance to those who seek it. 

Dr. Rama Nair 
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VALUES, THE KEY TO A MEANINGFUL 
LIFE; A Vedanta Kesari Presentation ; 
ptibl. Sri Ramakrishna Math , Madras 
600 004; 1996 ; pp. 220; Rs. 30/-. _ 


Situated in the vortex of the hopes and frus¬ 
trations of present-day corruption, insincerity, 
callousness and red-tapism, people have become 
conscious about value erosion and the need to 
restore value awareness. But what are the values? 
What does one gain by living value-oriented life? 
What do we gain by knowing about the different 
values people cherish in various parts of the 
world? How shall we utilize these to make for an 
ordered society—national and international? 
These are some of the probable questions a think¬ 
ing person is confronted with and the annual 
number of the monthly journal Vedanta Kesari, 
spotlighting the theme of 'Value', tries to answer 
these questions by inviting articles dealing with 
'Values' in different fields of human endeavour. 
The overwhelming enthusiastic welcome to this 
theme of immense contemporary relevance com¬ 
pelled the publishers to give the contents in a 
book version and this small book took shape. 

The articles are grouped in fifteen sections 
representing fifteen fields. They are: Society, 
Family, Education, Administration, Law, Law 
Enforcement, Music, Cinema, Journalism, Litera¬ 
ture, Medicine, Science & Technology, Industry, 
Business and Sports. 

There is an impressive range of contributors: 
H.H. Dalai Lama puts stress on compassion, gen¬ 
erosity and concern for others. Pravrajika Vra- 
japrana traces the history of Native Americans 
and shows that their much cherished values like 
silence, truthfulness, patience, endurance, self- 
control and prayer had given them strength to 
endure the treatment of brutality and injustice 
meted out to them. Availability, positive and 
compassionate attitude and patience are the val¬ 
ues which are to be sought in a real sadhu—high¬ 
lights Swami Vidyatmananda. According to 
Nivedita Bhide, re-vitalizing our family system 
by inculcating value sense in the growing chil¬ 
dren is the only way to strengthen India, while 
Hedi and Nik Bosten analyse existing family val¬ 
ues against the background of Vedanta philoso¬ 
phy. Aasha Reddy believes that integrity, confi¬ 
dence, determination, self-reliance, love, con¬ 
tentment, laughter, compassion, interest in read¬ 
ing, discipline and strong religious faith—these 
are the values that a family should strive for. 
Throwing light on our spiritual tradition Swami 
Gautamananda insists on the education based on 
concentration, chastity, truthfulness, tapas, a 


taste for bodily exercise, pure love, prayer and 
shraddha. Pierrettee Mohan stresses the impor¬ 
tance of developing their favourite French val¬ 
ues—freedom, equality and solidarity. The en¬ 
tire administration system should be transpar¬ 
ent, devoid of corruption or partiality and must 
incessantly work for the eradication of poverty, 
says D.K. Oza. Charles Mitchell reflecting on 
values in Law rightly observes, 'the reality of 
values is that they are weak governors of conduct 
unless they are the kind of inner law obeyed by 
Gandhi and Thoreau, Christ and Ramakrishna' 
(p. 111). The importance of moral values in the 
judiciary as well as in the police force is high¬ 
lighted by Palkhiwala and Ribero. Pravrajika 
Varadaprana and Swami Veetamohananda talk 
about the transforming power of music. To Alan 
Arkin, relationship with co-workers should be 
the most important thing for an artist. A journal¬ 
ist should always search for inspiring stories 
amidst the crimes scandals and other reports, 
observes Guy E. Olsen; whereas Jean-Marc Ohl- 
mann candidly remarks that a Vedanta student 
working in journalism can look upon informa¬ 
tion as the ever-changing deceitful mask of may a. 
For Barbara Dana, writing about hope, humour, 
power of love and heroism is the medium of 
reaching children. Dr. B. Ramamurthi traces the 
importance of moral values in medical profes¬ 
sion and Dr. William Pullen's professional life is 
sustained and salvaged by his spiritual beliefs. 
Fidelity in scientific research, freedom of ex¬ 
change of information among scientists and a 
passion for truth are presented as values for 
science with illustration by Dr. N.V.C. Swamy. 
Vedantic values like unity in diversity, karma 
yoga, openness are the basis of their flourishing 
business, say K.C. Shroff and Dough Rauch. 
Lastly, to R. Mohan, sports teaches the individual 
to subjugate his selfish interests to those of the 
team and thus, gives a code for life itself. 

The Editorial and Swami Bhajanananda's 
thoughtful analysis on 'Value, Yoga and Reality' 
have positively embellished the book. The Edito¬ 
rial makes explicit the concept of value, its clas¬ 
sification, How value system can bring about 
social change and makes clear the aim and scope 
of the book. Swami Bhajanananda offers some 
conceptual clarification regarding values: the 
Vedantic vision of Brahman—the cosmic princi¬ 
ple that underlies the universe and which is eter¬ 
nal, untouched by the vagaries and vicissitudes 
of time—as the source of values and importance 
of yoga in preparing a person to live a value-ori¬ 
ented life. 

A careful study of the book undoubtedly 
clears one's perception about values, their value 
and implications. The articles trigger our own 
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thoughts, reactions and creative ideas. This very 
timely publication will surely help in developing 
a strong value system and show the path for 
meaningful living. A valuable publication true to 


the tradition of Vedanta Kesari. 

Dr. Chetana Mandavia 

Junagadh 


Ramakrishna Movement: Ideas and Ideals-II 

(Continued from page 566) 


reminded of crystallization which is a two- 
step process: First, nucleation in which nu¬ 
clei for crystal growth are generated, and the 
second, crystal growth on these nuclei. This 
idea as applied to education was presented 
by Swamiji himself when, after stressing the 

need for a temple, he said: 

...in connection with this temple there 

should be an institution to train teachers who 
must #0 about preaching religion and giving 
secular education to our people ; they must carry 
both. As we have been already carrying relig¬ 
ion from door to door, let us along with it 
carry secular education also. That can be eas¬ 
ily done. Then the xvork will extend through these 
bands of teachers and preachers , and gradually we 
shall have similar temples in other places, until we 
have covered the whole of India. That is my plan.' 

Thus, what is needed are men with a 
vision, with an insight to alleviate the misery 
of mankind, men who are themselves fired 
with the lofty ideals for which the Move¬ 
ment stands, men who, willing to sacrifice 

8. C.W., vol. 3, p. 303. 


their all for the cause of redemption of hu¬ 
mankind seeing in them so many forms of 
the divine, dedicate their individual life for 
the attainment of the one goal of human life. 

Once Revered Swami Tapasyanandaji 
told a devotee that preaching was not the 
work of monks only and that even devotees 
could participate in that. On being asked 
what a humble devotee himself seeking 
light could do, the Swami suggested that he 
could keep the Ramakrishna-Vivekananda- 
Vedanta literature in a library at his house 
and share it with friends, clearly pointing 
out to him that if there was a will, there 
certainly was a way too. The same Swami on 
another occasion narrated the three essen¬ 
tials of every monastic order: Love of chas¬ 
tity, love of poverty and missionary zeal. 
When the Swami was asked what he meant 
by the term 'missionary zeal', he replied 
crisply, 'Weil, I will define missionary zeal 
as sharing the best you have with others.' Today 
every devotee, every one who is inspired by 
the lofty ideals of Sri Ramakrishna, Holy 
Mother and Swamiji, needs to manifest that 
kind of missionary zeal. □ 


Cry! Cry! Can He be realized through spiritual practice? How much power has 
man? What can he do in order to be worthy of the grace of God? Nothing. Be at peace 
by surrendering yourself to Him. Take refuge in Him. He will certainly accept you 
at His feet. It is impossible to realize Him without His grace. 

—Swami Shivananda, For Seekers of God , p. 144 















News and Reports II 

Centenary Celebration 

RAMAKRISHNA MISSION ASHRAMA, 

Sargachi 

The Centenary Celebration of Rama- 
krishna Mission Ashrama, Sargachi, was ob¬ 
served with due solemnity, enthusiasm and 
joy. A colourful procession from the present 
campus to Mahula where a century ago 
Swami Akhandanandaji Maharaj, a direct 
disciple of Sri Ramakrishna, had started a 
relief work, was taken out. To commemo- 
rate the auspicious day of the arrival of 
Swami Akhandanandaji Maharaj at Tvfa- 
hula, Sri Sri Annapurna Puja in the image 
was performed on 15 April 1997. Swami 
Nisprihanandaji Maharaj inaugurated the 
celebration by lighting a hundred lamps 
( pradipas ). Srimat Swami Atmasthanandaji 


Maharaj, Swami Lokeswaranandaji Ma¬ 
haraj, Swami Prabhanandaji Maharaj and 
Sri Asit Kumar Chattopadhyay delivered 
their speeches before the religious congrega¬ 
tion on 17 April. An attractive centenary 
souvenir brought out on this occasion was 
released that day by Srimat Swami Atmas¬ 
thanandaji Maharaj. One hundred and 
twelve monks and brahmacharins from 
Ramakrishna Math, Belur and its other 
branch centres as well as a large number of 
villagers and devotees participated in this 
celebration. In connection with this celebra¬ 
tion Swami Lokeswaranandaji Maharaj 
spoke in the Rabindrasadan auditorium of 
Berhampore on 18 April 1997. □ 


Netaji Subhas in the Light of Swami Vivekananda 

(Continued from page 600) 


the task of liberating India from the clutches 
of alien rule and raising his countrymen 
from the abyss of ignorance, poverty, social 
injustice and other evils. He inspired thou¬ 
sands with the call, 'Give me your blood and 
I will give you freedom.' 18 

Today if we follow the ideal of serving 


18. Selected Speeches of Subhas Chandra Bose , Gov¬ 
ernment of India, 1962. 


man as set forth before us by Swamiji and 
Netaji, that will be the most fitting tribute to 
Netaji Subhas Chandra and only then will 
his centenary celebration be really fruitful. 
Otherwise, it will fizzle out as an empty 
ritual without leaving any impact upon the 
masses in general. His centenary celebration 
should therefore be observed solemnly and 
sincerely in this spirit. □ 


The formless aspect of the Lord is easy to comprehend but the Incarnation aspect 
is very difficult to understand. In the latter there is the display of various acts, 
comprehensible and incomprehensible, causing mental confusion even in holy sages. 

—Lala Kannoo Mai, The Sayings of Tulsidas, p. 35 











